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Chapter 1
«DON’'T HAVE OTHER GODS!»

(Ontological and ideological
foundations of russia’s aggressive

policy)

n our time of unspeakable tragedy and

deep humanity crisis we are attracted to
our last unshakable harbor, sanctuary, the
Holy Scripture. And in it shines the first
commandment, the main instruction, the
center of the gift of God’s words to humans:
«You shall have no other gods before me»
(Ex. 20:3).

And once again we hear from the hu-
man Christ who’s close to us: «So give to
Caesar what is Caesar’s, and to God what is
God’s» (Matthew 22:21).

I think the first commandment speaks
not so much about the attitude towards oth-
er religions and even less about intolerance
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of various forms of sacred expression, but
the meaning of this imperative is in the in-
struction do not deify the undivine, but mainly
human. The words of Christ for such an
understanding are even clearer, because
they directly point to those who can «ap-
propriate» themselves the divine signs — the
rulers, «Caesars».

This sin, to which the eternal Bible
points out and warns against, that sin,
the principle of not hitting the purpose
of human existence, has happened with
the people who live near us, with the rus-
sians.

To achieve the goal of studying the
phenomenon of russia’s destructive be-
havior and its terrible aggression against
the Ukrainian people, we must first com-
prehend the methodological basis of our
analysis. There was a time when one of
the most perceptive thinkers of the twen-
tieth-century, Paul Tillich, proposed an
understanding of two sections, «stratums»
of human rationality, which he called
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two «types of reason» — «technical» and
«ontological»!. Technical reason is a per-
son’s ability to description, and calcula-
tion, as we understand it, of actions aimed
at the end results. This reason creates
technology and builds technical means
to understand reality. It is appropriate in
the ontic, in the objective section of being,
in the logical and methodological aspects,
it «understands» things and «builds» new
objects. But the spiritual development
of mankind shows that the deep essence
of human does not fit entirely in the na-
ture of things, or in the technical nature.
That’s why there is another hypostasis
of rationality — the ontological reason,
which dialectically combines cognitivism
and aesthetics, and theory and practice,
and alienation and passion, and objectiv-
ity and subjectivity. As its name says, it
is aimed at Being, at the actuality, at the
actualization of the human being (rather

! Tillich P. Systematic Theology. Three volumes in one.
Chicago: The University of Chicago Press, 1971. —
(Volume 1) - 290 pp., p. 72-77.
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than its simple material reality), at the
ontological foundations of the human ex-
istence, and thus establishes humans as
transcendent to the world and «greater»
than the thing. In the history of philoso-
phy, this approach is not so novel, because
something similar already spawned in the
medieval understanding of the difference
between ratio and intellectus, later heard
in Kant’s division as sense and reason,
and finally became consistently present in
the enduring tradition of understanding
the Logos as a higher form, a structure
of Being.

With the help of this distinction between
types of rationality, it would be possible to
evaluate the modern ways of constructing
and designing the human existence.

The technical reason, which is undoubt-
edly based on a rich tradition of philosophi-
cal empiricism and is permeating the «sci-
entific» worldview in the commonal sense,
gives humanity conceptualization and
models of its existence in a form close to
the foundations of the «formal rationality»
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of Max Weber, where the main conclusion
is technical attitude towards humans. Thus,
a person is evaluated only as a technical
tool or as a specific function — we should
only mention, as a perfect example in this
context, the form and content of those re-
sumes that we give in our regular lives to
our potential employer — in these resumes,
an individual appears for others only as a
set of technical capabilities, a «machine» sui
generis (La Mettrie would have liked it).
The technical approach leads to the regula-
tion of social roles and actions down to the
smallest detail, and ethics practically disap-
pear here, while the (pseudo)»rational» and
objectifying approach prevails. The forms
of existence of technical reason in the ex-
planation of society are innumerable — they
range from ideologies of bureaucratic to-
talitarianism (as a metaphor for which we
can recall Franz Kafka with his eerie novel
«The Castle») to the inhumane process of
extermination in Nazi Auschwitz. One of
the defining topical forms of the manifesta-
tion and domination of technical reason in
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the organization of society is the so-called
«McDonaldization» of the modern society.
The creator of the term, George Ritzer,
points out that the basic functional princi-
ples of the McDonald’s restaurant are now
becoming the basic imperatives of the or-
ganization of all public life>. The four main
structural elements of McDonaldization —
efficiency, predictability, calculability (quan-
titative indicators), and control — are ex-
trapolated to other forms of society and
manifestly, — into work. At the same time,
the American researcher himself is ambiva-
lent in his assessment of this phenomenon,
noting not only its quantitative and prag-
matic «pros», but also its qualitative and
humanitarian «cons». Among the latter is
excessive standardization, equalization (up
to higher education, the authorial meta-
phor of «McUniversity» is relevant to state
here), disqualification, exteriority, extinc-
tion of emotional attitudes (and emotions),
loss of historicity. The main thing here in

?Ritzer G. The McDonaldization of Society 5. Thousand
Oaks, CA: Pine Forge Press, 2008. - xix and 300 pp.
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the end - the all-encompassing phenomena
of depersonalization and dehumanization.

There are obviously intermediate links
between the technical reason and the on-
tological reason. As an example of a rela-
tively modern implementation of such, we
can make a reference to the sociological ap-
proach («sociological reason»), which can be
illustrated by two interesting constructions.
The first is the Harvey Cox doctrine®, which
offers to consider urbanization and its con-
sequence — alienation as a benefit in which
a person gets unprecedented freedom with
anonymity from losing interpersonal con-
tacts in the modern city. From this point
of view, the city appears as a space where
there is no condemnation by the neighbors
and the surroundings, while there being
the possibility of arbitrariness, and poten-
tially of spiritual growth.

The concept of building human exis-
tence and social space, proposed by Rosie

* Cox H. The Secular City: Secularization and
Urbanization in Theological Perspective. Princeton and
Oxford: Princeton University Press, 2013. — 340 pp.
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Braidotti*, gives the most modern brilliance
to sociological considerations. Bringing
postmodern and feminist intentions to the
logical limit, she tells us about the creation
of some «post-humane» social life, about the
future state of the «post-human». In fact, in
this approach, it is proposed that humans
leave off to be the highest value (follow-
ing the rejected authorities of God, reason
and sex), and then poorly argued there
is an equal unity of human with all living
things (because in the living world, «there
are no barriers»). It should be noted that
Braidotti’s biocentrism (or, more accurately,
zoocentrism) is in many ways similar to the
ethical ideas of the great twentieth-century
humanist Albert Schweitzer, although her
thought is clearly more radical and less hu-
mane.

In these two examples, we see that the
«sociological reason» mediates technical
and ontological reasons, in consideration
of society, and departs from purely techni-

* Braidotti R. The Posthuman. Malden: Polity Press,
2013. - 230 pp.



12 Slovak < Lectures « C}ta;ifer 7

cal characteristics. It also «loses» in its own
way the human personality, either in the
deserted «anonymity of the city» or in the
dehumanized «circle of life».

Therefore, we should think about a more
expressive application of the ontological re-
son to the understanding of human exis-
tence and to the awareness of social needs.
Then we can talk about the possibility of
preserving the best available and building a
more perfect (individual and social) Being.
The ontological reason in social cognition
could point out towards a way to overcome
alienation in co-existence, through com-
mon accomplishment, based not just on the
ontic concept of «life» but on the ontologi-
cal and ethical idea of compassion towards
others, and on the intent to overcome the
various manifestations of human hardship.
The ontological reason could suggest ways
of approaching true «freedom-for» and
the theory of «existential utopia» could be
useful to understand it. Not utopia in the
usual forms of regulation of all spheres of
society however — these examples are nu-
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merous in the history of philosophy and
they all belong more to the realm of tech-
nical reason. More accurately, existential
utopia serves as a process of revealing the
inner essence of any thinking in the projec-
tive intention of realization (in the circle of
both humanitarian and social thought), be-
cause we have the opportunity to consider
Utopia (the classic manifestation of which
is the Kingdom of God) as a principle of
the movement of society in history. Where
the Garden of Eden can be urbanistically
reinterpreted as the City of Eden, where a
symbolic expression of a borderline under-
standing of the existence and life of society
is possible. Existential utopia is an active
force, a dynamic concept that can fight the
destructive. It opposes the restrictions of
capitalism, nationalism, dictatorship, and
violence in general. In the light of the val-
ues of this kind of utopia, among which the
most important ones are overcoming and
acquisition, the real history will emerge as
a struggle for unity, for completeness, for
meaning. Thus, the ontological reason and
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one of its expressions, existential utopia,
give strength for transcendence and victory.

After the methodological analysis, we
must approach the phenomenological dis-
closure of our problem. First of all, it is nec-
essary to understand the ontological mean-
ing of human existence, and to understand
the fundamental structure of existence.

Everyone directs their life for the better.
Human life in the depths has a kind of struc-
ture that saturates the elements of life and
convene the essential focus of actions for
the better. The ideal Good is the Absolute,
or in ordinary language the Divine es-
sence. God or the Absolute in the human
hierarchy of values is the highest of them,
and its central characteristic is Being. And
Being has the inalienable qualities of com-
pleteness, integrity and stability. Humans
lean towards being and must be and intent
themselves in the direction of obtaining
Being and its perfect attributes, aspiring to
God. Furthermore, this is why, the religious
component of human consciousness, and
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its whole culture, is inescapable, although
the scientific, or rather, pseudo-scientific
worldview wants to displace it.

But the weakness of spirit, the obscu-
rity of consciousness, and the ignorance, as
consequences of the indistinguishability of
the main landmarks of life, can deform the
general goal and replace it with a limited
goal. This is how a wrong way of life, path,
or defective mode of existence appears. In
it, in this wrong, defective mode, the hori-
zons of infinite fullness, filled with integrity
and the strongest stability are darkened,
close to the dark pseudo-landmarks, and
to the pretended qualities — incomplete
completeness, unintegrated integrity and
unstable stability. This is the case when the
signs of the Divine Being are attributed to a
person who is limited in his essence. When
a person appears in the holy place of God,
then there is quasi-religion, pseudo-religion,
forgery of religion, its ersatz and surrogate,
its simulacrum.

In the religious, and more specifically in
the Christian tradition of mankind, there
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is a concept called idolatry which is under-
stood as the material instead of the spirit-
ual. By the way, this term may remind us
of a similar issue, conceived by the pioneer
of modern scientific philosophy, Francis
Bacon. As we remember, he named four
types of idols that are obstacles to compre-
hension. The idols of the genus reside in
the very perception of humans. Cave idols
are personal flaws of a particular person,
which can be caused by poor education,
mental imbalance, personal preferences
and prejudices. Square idols are obstacles
that arise from communication between
people when using language. Theater idols
are born because of the uncritical incorpo-
ration of misconceptions. All these idols not
only prevent adequate thinking, based on
experience, but more importantly — they do
not allow a person to think critically. A criti-
cal attitude towards ones own and another’s
cognitive abilities and a certain skeptical
mood are integral parts of correctly con-
structed thinking — they enable the creation
of an open worldview. And when a person
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or society thinks uncritically and dogmati-
cally, they carelessly depend on other peo-
ple, put up with their imperfect achieve-
ments, and perceive their thoughts and
actions (that are already available) as the
absolute truth and perfect life.

History will provide many examples of
this weak-minded substitution. This ideo-
logical movement can be seen in its vari-
ous forms, from the Eastern despots to
the glorification of Western leaders. In the
Ancient Egypt, which highly influenced the
Western civilization, pharaohs were con-
sidered as soters, «saviors» of people. Ugly
forms of this attitude flourished in russia,
where the government ruled the church
and the church in return gratefully blessed
the government. The Orthodox Church
in russia has formalized its existence as a
servile, a servant of power, as a structure
among other repressive structures of the
state. Religion has essentially become a
pseudo-religion in russia, forgetting and
even rejecting the spiritual center and
meaning of its existence, God. This phe-
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nomenon was present in relation to vari-
ous rulers («tsars»). But it acquired its most
concerning state in the declared atheistic
time, when the true God was pushed away,
removed from the agenda.

While in Europe Marxism was recog-
nized as one of the new philosophical ap-
proaches to study society, which emphasize
important elements and aspects of the so-
cial development, in russia Marxism was ac-
cepted as an absolute divine truth that fully
encompasses the human essence. It is clear
that the desire for the absolute, for integrity
and universality of mankind has been and is
everlasting. But these religious and spiritual
grains on this (pseudo)~»intercivilizational»
ground sprouted dogmatism, the accep-
tance of the partial as universal, granting to
the relative status of the absolute.

The same happened with the figure of
the Marxist leader in russia. «Lenin lived.
Lenin is alive. Lenin will live. He is still
more alive than all the living.» These slo-
gans best illustrate the society’s attitude to-
ward a leader who was physically dead. The
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leader is accepted as a deity. For seventy
years Lenin was a god for society. His writ-
ings were scripture, and no one could have
imagined denying it. Lenin, as one and su-
preme god, gave the same one and supreme
truth, rejecting the instructions of all pagan
gods (in other words, the other social teach-
ings). His bronze and stone worshipping
statues filled the towns and villages, the
sickle and hammer replaced the Cross. The
party committees were essentially priestly
temples with the ranks of priests and a high
priest at the head called the secretary gen-
eral. In these «temples» the elected (mem-
bers of the party) were inaugurated. The
flag of the revolution replaced the flag of
the Motherland, and 1917 marked the be-
ginning of a new era, replacing the Nativity
of Jesus. The god himself was in the sacred
mausoleum, which as an ark of the cove-
nant, conferred certitude to the divine elec-
tion of the guardian people of this «relic»,
or as Mecca, which attracted pilgrims who
wanted to accept part of the divine power.
And Lenin’s doctrine, Leninism, among
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other things, gave rise to the idea of the
supposedly great universal mission of the
russian people in a new way (because the
«Third Rome» never materialized). Here
is revealed another very important pseu-
do-religious delusion of the russians, as
the Messiah, the Savior of mankind. They
are called the «proletariat», since now the
concept of the proletariat loses its original
meaning and begins to be associated with
the russian people. And the mission of the
russian people is identified with the mission
of the proletariat, because it’s obvious that
«workers have a homeland — it’s russia».
This process of deification of his people
is a manifestation of long-standing distort-
ed religious sentiments, again pseudo-reli-
gions, heresy of ethnophiletism, which con-
siders the selfish goals of the local church
community more important than ecclesias-
tical norms, and deeper — national, ethnic
interests more important than universal
values; as well as heresy of henotheism, the
concept of «local» god, which expresses the
idea of tribal or ethnic community. Both

Don't have other gods! 21

tendencies of pseudo-spiritual behavior de-
liver the message of the exclusive, divine
essence of one’s own separate people, na-
tion. Among other things, in this context,
the russian mentality has been influenced
in the past and is still influenced not only
by the so-called concept of «Moscow — the
third Rome» but also by slavophilism of the
nineteenth century and eurasianism of the
twentieth century. In the twenty-first cen-
tury, this series of theories of misanthropy
is finished in an intellectually weakened
manner and in a more aggressive ideol-
ogy, supported by the russian Orthodox
Church - in the ideology of the «russian
world». Therefore, the essence of the prob-
lem is the deification of their community,
and most importantly — the deification of'its
leader.

The idea of the «russian world» is in
its essence an attempt to create a pseudo-
divine order in this imperfect universe, to
build the Tower of Babylon, which is im-
perfect in its nature, because it sets on the
unstable foundation of only imperfect hu-
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man abilities. In the case of the «russian
world», things are even worse, the Tower
of Babylon of the russians is based on the
idea of the supremacy of their nation over
others.

Over the time, there was a process of
deification of this delusional construction.
Russia’s dominant ideology has led its peo-
ple to believe that this clumsy mindset al-
ready exists in reality, and that it is perfect
and divine.

To this imagined idea not supported by
anything, that feeling of superiority to oth-
er nations, were added two more infantile
components over time — first, «<resentment»
(which Gabriel Honore Marcel considers
a perversion of evangelical love®) towards
the others, in particular the «West», and
secondly, irresistible jealousy towards more
successful neighbors.

In addition, there is a tendency aris-
ing from the uncritical use of the technical
reason which we described before, leading

> Mapcens I'. Arogu npoTus 4eroedeckoro. M.: Llenrp
ryMaHUTApHBIX nHUMaTuB, 2018. — 208 c., c. 42.
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to the understanding and use of people by
the state and by its ruler only as a techni-
cal means of carrying out the will of the
rulers.

At the same time, there is a completely
different intellectual tradition developed in
the Western civilization. Ancient Greeks in-
troduced the style of provability in speeches
because they did not carry the infallible rev-
elation of the gods. Therefore, I think, when
the Seven Wise Men were saying «Nothing
beyond measure!» they meant that nobody
has exclusive status. And Aristotle did not
glorify the mediocrity, speaking of the ethi-
cal golden middle, but rather pointed to
the dangers of immeasurable deviations,
because something else leads to hubris, to
self-centered behavior, to the arrogant na-
ture of self-deification, and to the pride that
will become in the faith of Christians super-
bia, already an act of self-deification.

Let us recall another aspect of the devel-
opment of Western culture. Martin Luther,
having not yet staged an open revolt against
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obsolete forms of Catholicism, says in a pri-
vate letter to Pope Leo X not to listen to the
men near the papal throne, who are telling
him about his godliness. The Pope did not
hear Luther, and Catholicism did not ac-
cept his idea, and even strengthened over
time the tendency embedded with the idea
of the supreme pontiff as «Vicar of Christ»
with «Peter’s keys to heaven» (in his pocket),
asserting in 1869 at the First Vatican synod
the infallibility of the official statements of
the popes.

But «God is in heaven, and you are on
earth» (Ecclesiastes 5:1). The metaphor of
earth and heaven is an indication of the
great distance between the real and the
ideal, the human and the divine, and the
caution not to confuse the two with valu-
ations.

In fact, the image of Jesus is not the dei-
fication of man. «My kingdom is not of this
world: if my kingdom were of this world,
my servants would have been fighting, that
I might not be delivered over to the Jews:
but my kingdom is not from the word»
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(John 18:36). This is an advice to others
about the unceasing movement of critical
self-improvement.

Western culture of thinking over the
centuries has developed a critical attitude
in general, and self-critical in particular. It
came to see the limited possibilities and cir-
cumstances of human and at the same time
learned to overcoming them, but gradually,
measuring each step. This is the method of
trial and error, crucial for the knowledge
and development of society, shown by Karl
Popper®. It is not messianism or pseudo-
prophetic holistic vision of the history of
mankind, but small steps for improvement
that are accepted and consolidated if they
are successful, and painlessly rejected if
they are not.

The superficial and unsuccessful synthe-
sis of elements of Western and Eastern cul-
ture, which russia tried to realize, showed
to all mankind an ugly example of building

o Popper K. The Logic of Scientific Discovery.
Routledge, 14th Printing, 1977; Popper K. The Open
Society and Its Enemies, Routledge, 1995; Popper K. The
Poverty of Historicism, Routledge, 1986.
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a national ideology from thoughts of un-
critical dogmatism without basis, baseless
fantasies-delusions about «universality», the
messianism of russians, which turned out
to be simulacra, speaking in modern lan-
guage.

An uncritically constructed world-
view leads to fanaticism which obviously
causes hostility. To overcome fanaticism,
it is necessary to move away from the un-
critical perception of abstract constructions
and schemes that do not reflect real life.
Instead, an individual must see a specific
person with universal qualities of need, of
suffering and his efforts to overcome it . In
overcoming this spirit of abstraction, which
leads to consider a person as an object, it
becomes possible to protect humans from
humans, building respect for the others
and the Other in general.

y
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Chapter 2

«HOW IS A PHILOSOPHY
OF PEACE POSSIBLE?»

(Deontological principles of building
a stable peaceful state)

Mankind is in crisis again. «Crisis»,
as the ancient Greeks taught, is
«court». It turns out that we are not only
on trial, but at the time of execution. And,
oddly enough, we pass this execution on
ourselves.

The war started by russia against the
peaceful Ukrainian people affected all the
nations in the world, all of mankind with-
out exception.

The war and the aggression as a threat
to everyone became like a «borderline sit-
uation» in the spirit of Karl Jaspers, not
of an individual nature, but on a global
scale.
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This borderline situation raised the ques-
tion of the purpose of existence of all human-
ity and at the same time more clearly raised
essential questions that only an intellectual
minority had previously worried about.

The question about the accuracy is pre-
cisely the type of rationality chosen by man-
kind, rationality of calculating, technical
quality.

The question about the need for just
such a form of social progress that we ob-
serve, a form of soullessness, highly techni-
cal and «digital».

The question about the necessity of ex-
tensive human growth, human reproduc-
tion without end. About thoughtless social-
ization, gathering in the «anthills» of the
cities. About urbanization, which led to the
apparent anonymity of existence, and this
anonymity led to irresponsibility.

The question about the legitimacy of the
cult of profit, embraced by all of mankind
and leading to forms of enrichment that do
not contribute to the essential development
of humanity.
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The question about deviating from oth-
er ideals and human values that have been
understood and accumulated by mankind
for many centuries.

The question about abuse of nature be-
cause of this kind of progress.

The question about violence in human
relations and its sources.

The current borderline situation reveals
the tragedy and thus the meaninglessness
of life progressing to nowhere. Therefore,
it is advisable to stop, a little «move away
from each other» (as taught by quarantine
regulations), «come to your senses» and
think.

And the first thing we will see is that we
are still dependent on each other, but not
in the sense of an almost empty meaningful
«social good», but in the fact that we are de-
pendent on the Other in a broad sense (and
on another person or other people in par-
ticular). The current alienation from the
Other reaches extremes, but is there be a
way out of imposing «one’s own» view, and
then violence and aggression?
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The general tragedy once again points
us to the need to think about peace, inter-
civilizational, international, interethnic,
interpersonal. We need to rebuild the phi-
losophy of peace.

Moreover, we need a philosophy that
will not immediately create political mod-
els of the life of states in the form of con-
federations, federations, unions (lets point
out to Kant’s work «To Eternal Peace» in
this context — the pinnacle of thought).
Because in this case, according to the for-
mal good signs for the future of humanity,
the basis of this communication or similar
associations is essentially lost. We need to
look in more depth to see how a person
communicates and should communicate
with another person, and on what values is
this communication based, and only then
engage in politics.

The deep philosophical thought — the
ontology clearly expresses the main human
interest — «to be». The category of Being
covers everything that exists and directs
human existence towards completeness,
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integrity and stability. Human definitely
needs fo be.

There are different ways to Being.
Among the most important are «preserva-
tion of Being» and «aspiration for Being».

The idea of preservation is manifested
in the «principle of responsibility» of Hans
Jonas and the «reverence for life» by Albert
Schweitzer’. They both consider Being to
exist in reality. Jonas means by Being the
natural world, Schweitzer — a little nar-
rower — only the world of life Thus, by
preserving the living environment, human
preserves and even saves himself as part
of the natural and vital worlds. This is the
principle of responsibility.

The idea of aspiration for Being among
many is clearly expressed in Ernest Bloch
works. He calls that state «Still-Not-Being»,
because it must become. It must appear only
in the future when Still-Not will reach the

7 Honac I. IpuHOMI BIANOBIZAABHOCTI. Y IOMIYKax
€THUKU JAsl TeXHOAOTIuHOI nusinizanii. — K.: Aibpa,
2001. - 400 c.; Illsetiyep A. baaroropeHue repes Ku3-
upio. M.: ITporpecc, 1992. — 526 c.
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total wholeness®. Many thinkers, including
Gabriel Marcel and Jirgen Moltmann?,
share this idea. This is the principle of hope.
Supporters of the first principle seemingly
oppose the second, noting that the embodi-
ment of the hope can destroy this world, this
Being, though incomplete, but existing. And
the second view is represented by the trans-
gression of the reality that is considered as an
attributive quality of humans, which gives us
the right not only to have but also to be. It
seems that although there is this controversy,
it is not as significant as it seems. Why?
Because the principle of responsibility
is responsibility for Being and, at the same

8 Bnox 3. TiobunreHnckoe BBeJeHHE B (PHAOCOPUIO.
Exarepun6bypr: M3jaTeAbCTBO Y PaAbCKOro yHUBEP-
curera, 1997. — 400 c.

¢ Mapcens I. Homo viator. Ilporeromenu 3o mera-
¢izukn nHagii. K.: Bugasunumii gim «<KM Academia»,
Yuisepcutercbke BHAaBHUITBO «Ilyabcapu», 1999.
— 320 c.; Moasmman FO. BorocaoBue HagexAbl //
CpaBHuUTEABHOE OOrOCAOBHE: HEMEIKHMil IpoTecTaH-
Tu3M XX BeKa: TEKCTHI ¢ KOMMEHTAPHAMH COCT., aBT.
BBes. Kpucrod T'ectpux; mep.. aBT. BCTym. crarteit
K.1. Yxonro. M.: HUzgareancrBo TICTTY, 2009. —
552 c. —c. 422-431; Morvmman IO. Ilpumecrsue Bora.
Xpucruanckasa acxarororus. M.: Mzgareasctso BB,
2017. = XVIII + 327 ¢. — c. XII.
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time, conformity to Being. Also, it obviously
preserves the given for the future, that will
happen. And the principle of hope, for its
part, does not completely reject this given,
because the transcendent is obviously based
on the immanent.

There is, and must be, a correlation
between these imperatives. Responsibility
cannot be uncritical toward the current sit-
uation, and it must, of course, receive pro-
ductive impulses for transformation — from
the hope of the best and the idea of its bet-
ter. The states of Being were and are, based
on proper completeness, must be supple-
mented by the mode of shall be.

Sometimes philosophy finds it difficult
to determine the core foundations of hu-
man existence, and it can turn to theology,
which is also extremely concerned about
the problem of Being. (By the way, deviat-
ing from ideals is often apostasy.) This is
exactly the synthetic vision that occurred in
the works of Paul Tillich.
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Tillich consistently applied the theo-
logically colored ontology to other areas of
philosophy, and in particular to ethics'’. He
believed that love is not an emotion, but the
ontological basis of human existence. Love
as the motivation for the union of the di-
vided' directs human to Being-itself, Esse
ipsum. It leads through the finite to the in-
finite. In addition to love, Being is present
in human as the power of Being. It is a mani-
festation of the struggle against nothing-
ness, going beyond Nothing. But there is
a third component of this ontological unity
of existence — justice, which save the power
of being one from another power of being.
Thus, love goes to Being, power is a mani-
festation of this aspiration, and justice limits
the uncontrolled becoming.

It would be logical to apply these con-
siderations to the foundations of the phi-
losophy of peace, which, in a way, Tillich

" Tunnux II. A060Bb, CHAA U CIPABEAAUBOCTb.
OHTOANOTMYECKHI aHAAU3 U IPHMEHEHUE K 9THKE. —
M., C.-T16.: LlenTp rymanuTapHbx naunuatus, 2015.
- 128 c.

' Ibid, c. 23.
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himself was beginning to do'?. The category
of Being in a concrete manifestation in the
history of mankind appears in the form of
the idea of the Holy Community" or an
even higher ideal of the Kingdom of God'.

To avoid skeptical accusation of the un-
critical terminology, it is necessary to clearly
understand that the «Kingdom of God» is a
symbolic expression of Being, it is its name of
completeness, fullness. This is a symbol of
the ultimate understanding of existence'

2 Tillich P. Power and Justice in Postwar World //
Tillich P. Theology of Peace / by Paul Tillich; edited
and introduced by Ronald H. Stone. — 1** ed. Lousville:
Westminster / John Knox Press. — 1990. — 190 p. — p.
88-104; Tillich P. Christian Basis of Just and Durable
Peace // Tillich P. Theology of Peace / by Paul Tillich;
edited and introduced by Ronald H. Stone. — 1* ed.
Lousville: Westminster / John Knox Press. — 1990. —
190 p. — p. 73-87.

Y Tunnux II. A06OBb, CHAA H CIPABEJAHUBOCTD.
OHTOAOIMYECKHI aHAAU3 M IPHUMEHEHHE K 9THKE. —
M., C.-T16.: LlenTp rymanuTapHbIX nHUOUATHB, 2015,
-128 c.—c. 78.

" Tillich P The Kingdom of God and History
// Tillich P. Theology of Peace / by Paul Tillich;
edited and introduced by Ronald H. Stone. — 1* ed.
Lousville: Westminster / John Knox Press. — 1990. —
190 p. — p. 88-104.

Y Ibid, p. 33.
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and the dynamic power of triumph over
the kingdom of this world'®, let’s add to the
passing ones.

In a world of alienated relations, disin-
tegration, aggression, and wars (Tillich’s
symbol of this destructive and chaotic
situation is the so-called «demonic»), the
dynamic concept of the Kingdom of God
figuratively expresses the final victory over
social evil.

Human history, according to Tillich, be-
gins to make sense when humanity rejects
its naturalistic and nationalist interpreta-
tions (which erase the distinction between
evil and good, reducing everything to the
growth of the nation and its power). And
also, when there is a rejection of supra-
naturalistic conceptions of historical exis-
tence (Platonic type), where history only
accidentally encounters the higher world.
Instead, history makes sense when a third
conceptual approach is adopted, in which
there is no future, but it emerges. Thus,
Being («Kingdom of God») is transcendent,
6 Ibid, p. 34.
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but also immanent at the same time, be-
cause it appears here, in our valuations of
the existing and in our actions leading to
its change'’.

Let us remember: «<My kingdom is not
of this world» (John 18:36) — our ideal is ob-
viously transcendent, which does not con-
firm legal actions, but constitutes normative
values. However, the latter also «fill» real
life, everyday life.

Here we see an intra-historical ideal
rather than a non-historical, in which hu-
man does not manifest himself as an animal
that has only life force and does not show
himself as a dreamer of non-historical ide-
als of Paradise (sometimes on earth). The
fullness of Being, the «Kingdom of God»
is seen as the meaning and purpose of the
intention to overcome. The spirit of unity
leads to comprehensiveness and complete-
ness, to infinity, without being them. The
«Kingdom of God» is not in the future,
neither it is in any historical stage, it comes

7 Ibid, p. 31-33.
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now in acts of love, truth, happiness, and
the sacred'®.

Indeed, we can agree with Tillich. The
basis of its truthfulness is in the under-
standing of the Being and being of human-
ity (in its possible fullness), in its symbol, in
the metaphor of the «Kingdom of God» as
the highest value of human communication
and unity.

But I would like to shift the empha-
sis in this construction. The question of
Being is not self-sufficient and theoretical,
it arises from the contact of humans with
Non-Being, with Nothing, with finiteness.
Being is not self-evident, it becomes when
a person faces its deficit. The finiteness of
human, his finitude and suffering give rise
to his alienated tragic state.

And a person must understand another
person as a needy being, a being suffering and

8 Tillich P The Right to Hope // Tillich P. Theology
of Peace / by Paul Tillich; edited and introduced by
Ronald H. Stone. — 1* ed. Lousville: Westminster /
John Knox Press. — 1990. — 190 p. — p. 182-190.
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overcoming need and suffering towards full-
ness, integrity and stability of existence.

From this point of view, the tragedy of
all existence indicates the insignificance of
aggression. And the positive foundations of
peace are possible only when this tragedy
is understood. Tragedy is the basis of under-
standing and communication.

War, and deeper aggression, should be
understood only as a defective mode of
negation, of non-perception of the given,
immanent, and therefore it should be re-
jected.

Interpersonal, interethnic and inter-
state'® communication should be based on
the idea of the universal need of each per-
son. When everyone understands the need
and interest of others in overcoming the
tragic state, it will be possible to have gen-
eral compassion that will not give chance to
aggression, to war, to the destruction of the
unstable state of the human being.

19 And the state itself does not need to take on extra
functions and powers, its role is ideally minimal. See:
Nozick R. Anarchy, State and Utopia, 1974.
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The idea of the universal need of each per-
son and of humankind as a whole, the idea
of the desire to overcome difficulties leads to the
mood for the fullness of Being, through the
principles of responsibility for Being and
hope for Being. The eternal and present
situation of alienation and its understand-
ing are the key to understand the need
for peace in the world. A state of peace in
which humanity will be able to overcome
suffering and alienation. A state of peace
that, through forgiveness, will be able to
create a kingdom of happiness, unity and
friendship.

Because the pain of another, human pain is

never alien.

4
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Chapter 3 (APPENDIX)

«DEONTOLOGY OF SCIENTIFIC
DISCUSSION»

(Explanation of research ideas
in the field of scientific activity)

Scientiﬁc discussion is an attribute, a
necessary part of a scientific activity.
It serves to test the opinions of the other
members of the scientific community. It
develops critical thinking in relation to
others, to oneself, and to the human abilities
in general. Discussion allows to concretize
ideas, organize them systematically and argue
them more clearly. Thanks to discussion, the
peculiarities of the position of each scientist
become noticeable. In the discussion, one
discussant can «think up» the position of
another, and thus give the opponent an
impulse for a new meaning. Moreover, the
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discussion generates new knowledge that
was not expected at the beginning.

But for discussion (and particularly sci-
entific discussion) not to be only an intuitive
and chaotic activity, it must have the main
models and guidelines — in other words, its
own deontology, which will indicate and tell
what this activity should be. As to deontol-
ogy (and ethics), it certainly correlates with
axiology, and patterns are represented by
principles (in our particular case, of the
scientific process). Thus, axiology can be-
come empty when not rooted in ontological
spheres. Therefore, to see and to embrace
meanings, to identify goals and objectives
as well as the best ways to achieve them,
the most effective would be a phenomeno-
logical method intentioned at spiritual phe-
nomena and directly related to ontology.

Thus, science as an activity is aimed at
building knowledge that would meet the
conditional criteria of truth, authenticity.
But there are many epistemological con-
cepts of truth, and all of them are partial.
Even the correspondent theory of truth,
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which has its roots since Aristotle’s reason-
ing, rather compares not knowledge with
the object of knowledge, but knowledge
with other knowledge. This idea was re-em-
phasized by Richard Rorty in the metaphor
of consciousness as a «mirror of nature» and
in his attempts of denying this mirror, and
epistemological paradigm of «ocularity».

At the same time, there is an ontological
approach to truth, where it is understood
«existentially» as something that exist, prac-
tically behind the possibility of its epistemo-
logical reflections and objectively meth-
ods. The truth is «aleteia,» which is more
complete than a simple existence. In other
words it’s Being, Esse.

So, science in general, and discussion as
its very important component, is the phe-
nomenological aspiration to Being, the ex-
istence of humanity and each person. It is
this intention to Being, Esse, that sounds
in the word «interest», which is the endless
process of entering Being, Inter-Esse.

Then another and greater purpose of
the discussion appears, apart from the men-
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tioned cognitive movement towards suppos-
edly adequate knowledge. Ontology shows
us that there is a higher section of actuality
above reality, where humans exist, directing
their interest — this is Being. As we know,
two imperatives are directed to us. On one
hand, the existence of humanity must be
preserved, free from the threat of destruc-
tion, and on the other hand, it must be built
in the best possible way. Based on this (most-
ly from the second indication) a human as
a person must become and self-realize. But
this is obstructed by the existing situations
of human fragmentation, depersonalization,
disintegration, separation and alienation.
Love can and does overcome these situa-
tions. This thesis will not seem strange in our
discussion, if we mention that the founder of
meaningful discussion, of dialogue, Socrates
(sophists do not count, because their work is
practically meaningless) believed that in ad-
dition to dialectics, ethics and irony, dialogue
is also directed by eros. This eros has a dou-
ble meaning, it is, as we already understand,
an indication of the highest good, the good-
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itself, and the aim of dialogue from a friend-
ly position, philia to the colleague to help
him on his own path of knowledge. Shifting
the interpretation of love as eros and philia
towards love as agape and caritas will help in
this direction of understanding. Agape and
caritas are not only the highest state of love,
directed towards the fullness of the Absolute,
but also a sacrificial mood towards another,
the interlocutor. And if the discussion, espe-
cially scientific discussion, will be guided by
the understanding that the «<opponent», the
interlocutor has universal attributes of his
unique identity, that he is the same person
as you, with difficulties and gifted strength
to overcome this situation. Understanding,
and most importantly, charity, compassion for
this fact can allow a universal movement for-
ward, cognition and scientific conversation.
Then, in the understanding of this in-
ner unity of destiny, re-union, reunifica-
tion and communication become possible,
overcoming the separation from Being as
from light — and then discussion becomes
possible and allows to lighten the issues. A
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discussion structured in this way can gener-
ate moments of enlightenment, truth and
fullness of time, qualitative «kairos» of clear
understanding, rather than quantitative
«chronos» of viscous everyday life.

Charity rooted from love should never
obscure critical instruction as a basis for
discussion. But criticism is not its general
goal either. Combined with the support of
the interlocutor, it provides an opportunity
to see the discussion as a process of build-
ing a dynamic unity. Unity is in the field of
communication, as well as in the ontologi-
cal and anthropological unity of spiritual
and physical, reason and vital, rational and
emotional, conscious and unconscious.

In the discussion, each of the discussants
postulate their position, as already men-
tioned, more clearly and structured, and
therefore reasonably. This is the path of in-
ternal self-centering. And then this clearly
constructed self-centering opens the hori-
zon of self-transcendence, going beyond
one’s own boundaries to other, beyond his
thoughts. The debater in the other finds
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himself more «complete», more complete
in Being.

This is how the actualization of the po-
tential, self-actualization, self-realization,
self-disclosure take place. This is a lib-
eration from the permanent — ordinary
thoughts and traditional systems, from self-
and external limitations. This is an impulse
of creation, that opposes itself to destructive
principles and slavish instincts. And most
importantly, the scientific fact gives way to
the central importance of the scientific act,
the action being in the discussion.

These values, ideals and goals of dis-
cussion in science guide us in the critical
overcoming of limits in the interest of the
highest value — the Being itself, with infinite
fullness, unity and stability.

The intention of science and scientific
discussion indicates to Being. From this
point of view, it becomes possible to value
the scientific activity in general, as well as
each other’s interlocutor, in addition to the
discussion itself, and further the situation of
things under discussion. This path does not
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make a scientist a functional unit, but a sci-
entist —a person in the society of individuals.

Scientific discussion is a process of mutual
learning, where the teacher and the student
are constantly changing places. At the same
time, this communication is a hermeneutic
act, where the knowledge of other and more
takes place. More — because every cognitive act
is centered on the idea of self-knowing. When
a human asks another about himself, one im-
plicitly asks about oneself and one’s destiny.

In addressing the other, self-knowledge
becomes possible and joins the previously un-
known and complementary, self-fulfilling. The
acceptance of the other is carried out, apply-
ing the idea of a hermeneutic circle, and the
acceptance of the acceptance. You accept the
other and other accepts you. And this is not
just a problem of tolerance and patience. From
self-restraining patience there is a transition,
an ecstasy into the realm of acceptance and the
possibility of being accepted as well, into the
realm of the acceptance of acceptance.

Thus, the scientific discussion is not only
a consideration of something, an object,
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and its study, but it is something that gradu-
ally unfolds as a commitment to caritas and
care, care for oneself, for Other and for
Being (of all). Philia and eros lead to a mys-
tical unity in the horizon of the aim, telos,
of the purpose of existence, ex-sistentia.

New knowledge can be born in the light
of not one point of view, one message, but
in many messages, «CO-news», in con-sci-
ence. Conscientious attitude to the other
obviously reorganizes the discussion from
the field of controversy and enmity in the
direction of the structure of communica-
tion, the unity of meaningful activity.

This activity is an expression of the
fundamental intention of existence — from
forms of restrictions and limitations to the
horizon of completeness and integrity. In
this way, the discussion will be able to ex-
press the essence of existence, which is a
«split», a diastasis between Nothing and
Being and at the same time an endless way
of overcoming this situation.
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CONCLUSIONS

Today’s russia shows us, not only the
uncritical position to power leading
to unprecedented aggression, but also the
tendency to see ordinary people as tools,
meaning that ordinary people become only
executors of state power, of the pseudo-
omnipotent ruler, and only as functions of
this pseudo-absolute will.

The way to overcome this situation is
in spiritual liberation, through the pro-
cess in which every citizen can understand
and exercise their own freedom. It must
be understood that technical development
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is not in itself a criterion for the develop-
ment of humanity. We know, for example,
that russian television created the effect of
pseudo-divine constant presence of the rul-
er in everyone’s life. And so, these people
must understand that they are not technical
tools, that they are not weapons, and that
everyone is potentially limitless and free.
Potentially, but not actually. Without try-
ing to exercise their pride, hubris or self-
deification.

This attitude of self-deification is over-
come by the acceptance of the idea of uni-
versal equality of people and enables to
build a democratic state system.

We observe, with horror and pain, the
growth of the anthropological phenom-
ena of enmity and aggression, which are so
visibly present today, in our international
and inter-civilizational coexistence. To
eliminate, or at least reduce the presence
of these destructive components in today’s
reality, we must understand that they do
not have the qualities of the fundamental
characteristics of human existence. Analysis
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of these phenomena shows that there is
a deep anthropological and ontological
turn, without destructive characteristics.
And the central source of these phenom-
ena does not reside in natural aggression,
in the reminiscence of the animal roots in
humans. The unconscious is not the center
of human existence, and Freud does not
give us the right keys to understanding.
The deep ontological and anthropologi-
cal source of these negative manifestations
is called negation. Alexander Kozhev® and
other neo-Hegelians®' say that the inner
human attitude to overcome the imperfect
situation is fundamental for the human
existence. This attitude of overcoming the
negative was called «negation», as reminis-
cences of Hegel’s «antithesis». At the same

20 Kojéve A. Introduction to the Reading of Hegel: Lectures
on the «Phenomenology of Spirity. Ithaca and London:
Cornell University Press, 1980. — 288 pp.

2 Wahl J. Le Malheur de la conscience dans la
Philosophie de Hegel. Paris: Rieder, 1929; Hyppolite J.
Genesis and Structure of Hegel's «Phenomenology
of Spirit». Studies in Phenomenology and Existential
Philosophy.  Evanston, Illinois:  Northwestern
University Press, 1974. — 608 pp.
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time, we can conclude that negation has a
motivating value for existence, for structur-
ing the authentic way of human existence.
Negation is an essential and transcenden-
tal component of existence, in which be-
coming a «<human being between» and at
the same time «a being that transcends its
boundaries». The aggression is inauthen-
tic, it is a defective mode of ontologically
deep negation, trying to channel the deep
attitude of transcendence into the mate-
rial world and search for the enemy. At the
same time, it should be noted that a certain
limited aggression sometimes provides the
path that is necessary for any ontogenesis of
solitude (F. Nietzsche), because it is aimed
at achieving internal integrity, but still often
aggression manifests itself as egoism, and
consequently it leads to the encapsulation,
self-isolation and isolation of humans, and
further to their greater limitation (both in
the everyday sense — in defectiveness, and
in the metaphysical sense — in finitude).
Aggression is a process of destructive de-
marcation and of a restraining moment (in
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an immanent given being), while negation
makes it possible to transcend the existing
state (within the individual, oneself - is to
move away and «reject» the needlessly), as
well as move to higher degrees (self-reali-
zation). Once again, egoistic aggression is
a defective mode, a wrong way to channel
transcendent negation. Therefore, aggres-
sion in the context of its understanding as
a one-sided manifestation of deep nega-
tion must be transformed into moments
of friendly competition between people
(agonism) and into polemical forms of hu-
manistically oriented spiritual contests. And
negation itself must continue to acquire the
meaning of not only simple denial, but of
the conditions and forms of formation of in-
finite horizons of human possibilities on the
way through liberation to fulfillment.

Next. Humans (as imperfect beings and
at the same time a real existence, being-
between, acting and entering) cannot fully
trust another person as an omniscient and
omnipotent being.
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This imperative is clearly demonstrated
by the philosophy of existence, as well as
the currents of modern thought, which do
not shy away from religious signs of human
life (theological existentialism shows its impor-
tance here). This type of thinking in the
characterization of human existence does
not come to unambiguous definitions and
clear concepts, but to temporally colored
and psychologically loaded terms, the so-
called existentials. Existentials of finality
and fullness of being, choice and determi-
nation, anxiety and hope, presence as in-
completeness of human and intentionality,
transcendence as going beyond objectifying
definitions, self-integration, overcoming
and vocations become flourishing catego-
ries of existence, landmarks of existence,
assembling its structure.

And, as a result, they all lead us not only
to the idea of the inadequacy of human
existence, but also to the idea of non-self-
identity of human. Where the meaning of
human is in movement, in action. When
a person stops moving, evolving, he dies.
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And that is why the meaning of human is
by no means to become (this is a stop) osten-
sibly omnipotent and omniscient, but only
to becoming better. Such self-criticism leads
to the next logical step — in any case not to
give any absolute signs to another person
(especially — the ruler), not to create pseu-
do-deities. It is necessary not to reach, but
to be reaching infinitely. To seek the fullness
of existence, integrity and stability of exist-
ence, to come true.

Being is an indisputable good for a
person, and the necessary components
for understanding this are the fear of
the possible loss of Being, and therefore
the care for it, the interest in it. And yet
Being is not present, so it cannot simply
be preserved (as Jonas believed in the
«Principle of Responsibility»), it must be
achieved.

And do not forget that there is no thing
in the Being; do not forget that the relative
is not the absolute, the profane not the sa-
cred, the secular not the religious, the static
not the dynamic, the temporary not the
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eternal, the finite not the infinite, the objec-
tive not the limit, the material not the spir-
itual, the immanent is not transcendent, the
human is not divine.

A person must always be critical, unre-
strained, and devoid of pride to be directed
to a higher aim. Human potential (different
from the fashionable nowadays sociological
term social capital) is disclosed not so much
in the gained, but in the constant acquisi-
tion, in the process (directed) to Being.

Being gives meaning to our existence, as
well as to the subsistence of the things of the
world, to all, as the Enlightening enlightens
the Enlightened®. It is the horizon, which
is the «magnet» of human in the common
aspiration to co-existence, co-esse.

And although we humans are enslaved in
finitude (finitude is omnipresent), we man-
age to overcome it every hour. Overcoming
and rebelling is to go beyond finitude, it is
liberating and fulfilling.

2 Mapcenv I'. Tparudeckas MygpocTh (GpUAOCOPHH.
H3bpannbie paborel. — M., M3gaTeAbcTBo rymMmaHu-
TapHOii AuTeparypsl, 1995. - 216 c., c. 174.
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Courage and daring should inspire us
in the fight against fear, and in overcom-
ing it. We will overcome the negative modes
of human existence when we understand
their origins and essence. This will empow-
er us to «fight the tyranny of fear»* com-

prehensively.
©

v

# Tillich P Against the Third Reich: Paul Tillieh’s
wartime addresses to Nazi Germany // Editors Ronald
H. Stone and Matthew Lon Weaver; translator
Matthew Lon Weaver. — 1st ed. Louisville, Kentucky:
Westminster John Knox Press, 1998. — 274 pp.,
pp- 257-260.

Gzaﬂcquxi aekuii
Ei OHIMoa01ii Gitnu
o o Xy
a Jeonimoaorii wnpy

\ 4
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Posgin 1
«HE MAM IHLUUMX BOTIB!»

(OnTonoriuHi Ta ceitornsaHi nigrpyHTs
arpecuBHOI NOAITMKM pocii)

am yac HEBUMOBHOI TpareJii Ta TAH-

6MHHOI KPHU3H BCHOTO, IMIO € ¥ AI0/JCTBA
B Hag6aHHI, 3BE€pPTa€E HAC JO OCTAHHBOTO
HAIIIOTO HEIIOXHUTHOTO HPHTYAKY, CBsATOTO
ITncbMa. A B HbOMY Cs€ 3alOBigb IlepIia,
rOAOBHA HACTaHOBa, ocepesad Aapy boxux
CAlB AfoguHI: «Xait He 6yae To61 iHmHIX 60-
ris mepego MHoiol» abo Ham scHime «He
Mail iHmux 60riB, KpiM MeHe» (Bx. 20:3).

I me pa3 4yeMo y GAU3BKOro HaM AIOA-
Horo Xpucra: «<Tox Biggalite Kecapese —
kecapesi, a borosi — boxe» (M. 22:21).

ZJymaio, mepiia 3anoBigb KasKe HE CKIAD-
KH 1 HE CTIABKH IIPO CTAaBACHHA /JO 1HIIHNX
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PEAIriii Ta TUM GIABIIT HE PO HETEPITUMICTh
A0 PI3HUX POPM BHPAKEHHS CAKPAABHOTO,
HATOMICTbH CEHC IJbOTO IMIIEPATHBY B HACTA-
HOBI He 000CH08amU HehodcecmeenHe, a ro-
AOBHUM 4HHOM AIoJcbke. CAoBa sk XpHcra
AASI TAKOTO PO3YMIHHSA € 1Ie OIABII YITKH-
MH, 60 IPSAMO BKA3YIOTh HA THX, XTO MOKe
«IPUBAACHIOBATH» OOXKECTBEHHI O3HAKH —
HA MOKHOBAAJIIIB, «<KecapiB».

Came Takuii rpix, Ha AKUU BKa3ye BiYHA
Bi6Ais, 1 Big AKOro BOHA HAIIOAETAHUBO 3a-
cTepirae, orpix, CyTHICHE HEIMOMNAJaHHA B
L[IAb ICHYBAHHS AIOZUHH TPAIIHUBCS TEIep 3
HAPOJAOM, SIKUH ICHYE MOPYY 3 HAMH, 3 PO-
ClIHaAMH.

JAAs ZOCATHEHHsI METH JOCAIAKEHHS
$eHOMEHY JeCTPYKTHBHOI MOBEJIHKH POCii,
ii sKaXAHBOI arpecii MpoTH yKpaiHCbKOTO Ha-
poAy, crmodaTky Tpeba OCMHCAUTH METOA0-
AOTIYHE MATPYHTA HAMIOro anaaisy. CBoro
Yacy O4UH 3 HAHIPOHHUKAUBIIIUX MHCAH-
TeAlB MuHyAoro cropiwua Ilayap Tianix
3aIPONIOHYBAB PO3YMIHHSA /JBOX 3pi3iB,
«IIapiB» AIOJCBKOI paIjioHaABHOCTI, SIKI BIH
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HA3BaB ABOMA «THIIAMH PO3YMY» — «T€XHI4-
HHUM» Ta «OHTOAOTTYHUM»'. TexHidyHuil po-
3yM — Ii€ 34aTHICTh AIOAUHH JO KIABKICHOI
¢ikcanii cymioro ta oro omucy, mgpaxyH-
Ky il O64HCAECHHA, AK PO3yMIEMO, Aiil, 11O
CIpAMOBAHI Ha KIiHIIEBl PE3YABTATH. Horo
HAa3Ba CBIAYHTH IIPO Te, IO LieH PO3yM CTBO-
PIO€E TEXHIKY Ta BHOYAOBYE TEXHITHI 3aCO6H
OCATHEHHS peanbHOCTI. BiH € goBepiieHuM
B OHTHUI]I Ta KOTHITHBICTUIII — B OHTHYHOMY,
TO0TO IIpEeAMETHOMY 3pi3i OyTT:A, a TAKOK B
AOTIYHOMY Ta METO/JOAOTIYHOMY ACHEKTaX,
BIH «po3yMie» pedi Ta «6yaye» HOBI 00’ €KTH.
OgHak AYXOBHHI PO3BUTOK AIOJCTBA CBiJ-
YUTB PO T€, IO BOYEBH/b TAHOMHHA CyTh
AIOZUHH BIIOBHI HE IIOASITA€ aHI B PEYOBIii,
aHl B TexHI4HI# npupoai. Tomy gasa ocsr-
HEHHA III€l CyTl ICHYE IHIIA «IITOCTACh» pa-
I[IOHAABHOCTI — OHTOAOTIYHUY PO3yM, AKHIHA
AIAAEKTHYIHO ITOEJHYE Y cObl 1 KOTHITHBI3M
1 ecreTH3M, 1 Teopiio i PAKTUKY, i BIACTO-
POHEHHICTB 1 IPUCTPACTD, 1 06’€KTUBHICTh

! Tillich P. Systematic Theology. Three volumes in one.
Chicago: The University of Chicago Press, 1971. —
(Volume 1) - 290 pp., p. 72-77.
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i cy6’exTuBHICTh. JIK MpoMOBAsi€e Horo Ha-
3Ba, BiH HaIliAeHUH Ha ByTTsA, Ha AlficHICTB,
aKTyaAi3allilo AIOAUHH (2 HE Ha IIPOCTY pe-
YOBY PEAABHICTH), HA METY BCbOI'O CYILIOTO,
a TAKOK HA OHTOAOTIYHI OCHOBHU ICHYBaHHS
AIOAMHH, 4 3 THM 1 HA AIOAUHY SK TPaHC-
IIEH/JEHTHY JO0 CBITY 1 «6iAbIIy» 3a pid. B ic-
TOpii pirocodil met migxig BUABASAETHCS HE
TAaKUM BxKe 1 HoBUM, 60 10ch MoAi6He Bike
3By4aAO B CEPEJHLOBIYHOMY PO3YMiHHI
pi3HHII M ratio Ta intellectus’om, niznimne
BIZYYBAAOCh B KAHTIBCBKOMY PO3BE/JCHHI
PO3CYAKY Ta pPo3yMy, Ta BpemTi 6yAo mo-
CTIfHO TIPHCYTHIM B HE3HUKAIOWii Tpasu-
1ii OCMHCAEHHS AOrocy sk BHIIOI pOpMH
OCATHEHH: Ta caMol CTPYKTypu ByTra.

3a 40I110MOroI0 IIbOro PO3PI3HEHHSA BU-
AIB PaIiOHAABHOCTI MOKHA 6yA0 6 oiHUTH
Cy4acHI Crocobu KOHCTPYIOBAHHSA Ta MPO-
€KTYBAHHA AIOACHKOTO ICHYBaHHA, €K3UC-
TEHII.

Orxe TexHIYHMI posyMm, mo 6escym-
HIBHO CIIHpaE€TbCcA Ha Oarary Tpajuliio
PIrOCOPCHKOTO eMIIPU3My Ta NPOHHU3YE
«HAYKOBUH» y 3BUYHOMY PO3yMiHHI CBIi-
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TOTASL4, JA€ AIOACTBY KOHLENTyaAl3arii
Ta MOJEeAl HOro iCHYBaHHS y BUTAAJL, Ha-
OGAMIKEHOMY O 34CHOBKIB  «(pOPMAABHOL
panionaabHOCTI» Makca Bebepa, ae roao-
BHUM BUCHOBKOM € TEXHIYHE CTAaBAEHHSI
A0 camol AtoguHK. TaKuM YUHOM AIOJAWHA
OILIHIOETLCA AHMIIE AK TEXHIYHUM 3aci6 a6o
K SIK BH3HAa4YeHA (YHKIIS — BapTO HaM B
SIKOCTI  SICKPABOTO IIPHUKAAAY AHIIE 3ra-
AaTu B JAHOMY KOHTEKCTI GopMy Ta 3MicT
TUX pe3ioMe, fAKI MU IIOJAEMO B CBOEMY
6yaeHHOMY KUTTI HAIIOMY TOTEHINIHTHOMY
PoOOTOAABINIO — B HUX, LIUX aBTOPE3IOME,
AIOZWHA IIOCTAE AAS IHIINX AHIIE HAG0POM
TEXHIYHUX 34aTHOCTEH, BAACHE «MalllU-
HOIO» sul generis (Aamerpi 6 ciogo6anocs).
Texuiynuil migxig Beje A0 peraaMeHTarii
COIIAABHHUX POAEH Ta AIH ak A0 Apib’aA3Ky,
IPUYOMY €THKAa TYT MPAKTUIHO 3HUKAE,
HATOMICTb IIAHYE (IICEBAO0)»PAIOHANBHUN»
ta ob’exkruBylounit migxig. Popmu icHy-
BAHHS TEXHIYHOIO pO3yMy B IOSCHEHHI
COLIIyMY HE3AIYEHHI — BOHH HPOCTATAIOTh-
cA Big 17eonoriit 6I0POKPATUIHOTO TOTAAI-
Tapu3My (B AKOCTI MeTapopHU AKUX MOKHA
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npuragatu ®panna Kagky 3 iHoro moto-
POHIHUM «3aMKOM») A0 BIOPAAKYBaHHSA
HEAIOJCHKOTO IIPOIIeCy 3HUIIEHHA AIOJeil
B Hanucrcpkomy Aymsini. OgHi€o 3 BH-
3HAYaABHUX 3A0004€HHUX (OPM IPOABY
Ta HAHYBAHHA TEXHIYHOIO PO3yMy B Opra-
Hi3aIlil CyCITIABCTBA € TaK 3BaHA «MaKJO-
HaABJ13aI1isA» Cy4acHOTo comiymy. TBopens
tepminy /xopax Pitnep BkasaB Ha Te,
IO OCHOBHI (YHKIIOHAABHI IPHUHIIMIIH
Mepexi pecropanis Mak/orarba3 mepe-
TBOPIOIOTECA HHHI Ha 06a30Bl iMIEpaTUBU
opraHizanii BCbOTO CYCIIIABHOTO KHTTS?.
YoTHpH TOAOBHI CTPYKTYpPHI €AEMEHTH
MaK/JOHaAbAiI3aMil — e(pEeKTHBHICTD, Hepes-
6a4yBaHICTb, MOXKIHNBICTh 00paxyBaHHS (KIAb-
KiCHI ITOKa3HHUKH), TA KOHTPOAb — €KCTpa-
MOAIOIOTBCS Ha 1HON (POPMH  AIAABHOCTI
CYCITIABCTBA 1, IO K Ka3aTH — MPaIfiooTh.
ITpu mpoMy caM aMEpPHKAHCBKUH JOCAIA-
HHUK aMOIBAaACHTHUI y CBOIX OIIIHKAX IJbOTO
ABUINA, IIOMIYA€ HE TIABKHM HOro KIAbKIC-
HI Ta IParMaTUYHi «IIAIOCH», a U AKICHI Ta

? Ritzer G. The McDonaldization of Society 5.
Thousand Oaks, CA: Pine Forge Press, 2008. — xix and
300 pp.
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ryMaHITapHi «MiHyCH», cepeJ OCTaHHIX Iie
HasMipHAa CTaHJApTHU3allis, 3piBHAAIBKA
(mo ¥age axk 4O BUIIOI OCBITH, JOPEYHOIO
TYT € CAYIIHA aBTOpPCbKa Metadopa «Mak-
YHiBepcHUTETY»), AeKBaAlpiKallis, IIOBEPXO-
BICTh, BraCaHHA €MOI[IIHHOTO CTABACHHS (Ta
adekTiB), BTpara ictopwdHOCTi. ['onoBHE
TYT B IIACYMKY — BCEOXOITHI SIBHUINA 3HEOCO-
6AeHHA Ta geryMaHizanii.

Mix TeXHIYHHM PO3yMOM Ta OHTOAOTIY-
HUM BOYEBHAb ICHYIOTb IIPOMIKHI AQHKH.
Sx mpuKAaj yMOBHO CydacHOI Takoi peani-
3aIi MOKEMO Ha3BaTHU COLIOAOTIYHMM ITij-
X1/ («COIIOAOTTYHHI pO3yM»), AKHI MOKHA
IIPOIAIOCTPYBATH JBOMA IIiIKaBUMU 1106y 0-
Bamu. Ilepma 3 HuX — 11e gokTpuHa 'apsi
Kokca®, mo mpomnonye posrasigaru yp6a-
Hi3aIiio Ta il HaCAIJOK — BIAYY:KEHHS SK
6Aaro, B AKOMY AIOJHHA, BTPAYAIOTH MiXK-
OCOOHCTICHI KOHTAaKTH B CYyJaCHOMY MICTI,
HATOMICTh Y€pe3 aHOHIMHICTb OTPHMYE He-
4yyBaHy panime csob6oay. Micro mig Takum

* Cox H. The Secular City: Secularization and
Urbanization in Theological Perspective. Princeton and
Oxford: Princeton University Press, 2013. — 340 pp.
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KYTOM 30PY IIOCTa€ MPOCTOPOM, A€ HEMAE
OCyAY CYCiZiB 1 OTOYEHH I, HATOMICTb € MO3K-
AHBICTB CBaBIAASL, a IOTEHIIHO U JyXO-
BHOT'O 3POCTaHHSI.

HaticygacHimoro 6AMCKY  coljionoriv-
HUM MIPKYBaHHAM HAaJa€ KOHLENT H0O0y-
AOBH AIOACBKOTO ICHYBaHHSI Ta COIiaAb-
HOTO IIPOCTOpY, 3ampornoHoBaHuil Posi
Bpaiigorri'. JoBOASIYN TOCTMOAEPHICTCHKI
Ta PEeMIHICTCBbKI IHTEHLIT 40 AOTTYHOI MeKi
BOHA PO3IIOBiZA€ HaM IIPO TBOPEHHA Jesd-
KOT'O «IIOCT-TyMaHHOTO» CYCIIABHOTO 6yTT4,
Mpo MPHUHAAEIIHINA CTaH «IIOCT-AIOAHUHHA» Ta
B3araal «I1OCT-AIOJACHKOTO». BAacHe Arogu-
Ha B TaKOMy Iigxo/l mepecrae Oyru Haii-
BHIIOI0 IIHHICTIO (BCAl4 3a BIAKHMHYTHMH
IIOCTMO/JEpHI3MOM ~ aBTOpuUTeTamMu bora,
PO3yMy Ta CTaTi), HATOMICTb MPOIOHYETh-
ca cAabo apryMeHTOBaHUM MPOEKT pPiBHO-
MpaBHOI €AHOCTI AIOAHUHH 3 YCIM KHUBHM,
60 caMe B OCTaHHBOMY, >KHBOMY, <HEMAE
6ap’epis». I[IpuHarigHo cAig 3a3HAYUTH, 11O
6ionieHTpU3M (a 1O (PaKTy 300LEHTPHU3M)

* Braidotti R. The Posthuman. Malden: Polity Press,
2013. - 230 pp.

“Pozdia 1. « He maii inmmx 601i6/> 69

BpaiigoTTi 6arato B 9oMy CXOKHI 3 €THY-
HHUMH i/€sIMH BEAHKOTO I'yMaHICTa ABaAIIs-
Toro cropivust Aasbepra lllBeiiniepa, xoua
BOYEBUAb BIH BHSBASETHCS OLABII pasu-
KAaAbHO HAAAIITOBAHUM M MEHII AIOJAUHO-
ATOOHHM.

Ha mux ABOX mpuKAagax Mu 6admmo,
IO OIIOCEepeJKOBYIOUHI TEXHIYHE Ta OHTO-
AOTi9HE OOAHYYS «COIJIOAOTITHUI PO3yM»,
PO3rASAAIOYH CYCIIABCTBO, X04 1 BIAXOAUTD
Bi4 CYTO TEXHIYHHUX XAPAKTEPHCTHK, BTIM
TEX II0-CBOEMY «BTPAYa€» AIOACBKY OCO-
6ucrictb, a60 B 0GE€3AIOAHIA «a@HOHIMHOCTI
MicTa» abo B po3MHUBaHHi i y ZerymaHi3oBa-
HOMY «BHPi SKHTTSI».

Tomy Ham BapTo 6yAo 6 mogymaTu Haj
GIABII BHPA3HUM 3ACTOCYBAHHSAM OHTOAO-
FIYHOT'O PO3YMY 4O OCMHCAEHHS AIOACHKOI
€K3UCTEHINI Ta YCBIJOMAECHHS COIiaAb-
Hux rnorpeb. Toai MoxHa 6yAr0 6 TOBOPH-
TH IIPO MOKAHUBOCTI 36€peKEeHHs KPaIjoro
HasABHOTO Ta 30y40BH GIABII JOCKOHAAOTO
(IHAMBIAYaABHOTO Ta COLIAAbHOIO) bByrTs.
OHTOAOTIYHUN PO3YM y COIIAABHOMY TIi3-
HauHl Mir 64U BKazaTH INAAX IIOAOAAHHSA
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BIAYY:KEHHS B KO-€K3HUCTEHIIi], CIIIABHOMY
3BepIIeHH], 36a30BaHUX HE IPOCTO HA OH-
TUYHOMY KOHIIENTI «KHTTH», a HA OHTOAO-
riyHifl Ta eTH4Hii igel «CcriB-4yTTsA» 1HIIO-
IO, «CHIB-CTPKAaHHA» 3 HUM Ta Ha HaMipi
MOJOAAHHS PISHOAMKHX IPOSIBIB AIOJCBKOI
CKpyTHOCTI. OHTOAOTIYHUI pO3yM Mir 6m
3aIpOIIOHYBATH  CIIOCO6M  HAOAMKEHHSA
A0 CIIPaBKHBOI «CBOGOAU-AAA» 1 3acoboM
IIbOMY MOTAA O CAYI'YBATHU TEOPIisl «EK3UC-
TeHUiWHOI yromii». He yromii B 3BHYHHX
dopmax peraameHTarii BCIX cPpep KUTTA
CYCIIABCTBA — IIUX NPHKAAJiB 6araro B ic-
TOpii Ppirocodii i Bci BOHH GiABIIOIO MiIpOIO
HAAEKaTh /JO IJAPUHU TEXHIYHOT'O PO3yMY.
A caMe eK3UCTEeHIIHHOI yTOlil K Ipolecy
PO3KPHUTTA BHYTPIIHBOI CyTi OyAb-AKOro
MHUCACHHS B IPOEKTUBHOMY HaMipi 3/1H-
CcHeHHA Ta 30yBaHHA (B TOMY KOAQ 1 Tyma-
HITApHOI, 1 conjiaapHOI AyMKH). Bo Maemo
MOKAHBICTD PO3TAAAATH YTONIIO (KAACHY-
Huii nposs sakoi — e Kingdom of God) sax
HIPUHIUII PyXy CyCHiAbCTBA B ictopil. Je
Eaem-cag moxe 6ytn ypbaHicTHIHO mepe-
ocMHCAeHU# AK EgeM-MicTo, B IKOMY MOXK-
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AMBUM € CHMBOAIYHHII BHpPa3 MEKOBOTO
PO3YMIHHSA €K3UCTEHIIi Ta KUTTA CYCIIAb-
crBa. Exsucreniiiina yromis — Aijo4a CHUAA,
AMHAMIYHUN KOHIIENT, 10 Moke 6oporucs
3 AeCTpyKTHBHHUM. Bona BuCTymae mpo-
TH Oo6MeKEeHb KalliTaAi3My, HaIllOHAAI3MY,
AUKTATypH Ta HACHAASL B3araai. B cBiTAi
I[IHHOCTe# TaKOTro poAy yTOlIi, cepes SIKUX
HAWBAKAHBIIIUMU € IIOZOAAHHA 1 HAOYTTH,
peaAbHa icTopisa mocra”e Ak 60pornba 3a
€JHICTD, 3a IIOBHOTY, 32 CMUCA. bo came on-
TOAOTIYHHI PO3YM Ta OAWH 3 HOTO BUpPa3iB
€K3UCTEHINITHA yTOMisA HAaJaloTh CHAU JAS
TpaHCIEHAYBAHHA H IIepe-MaraHH.

ITicAst METOZOAOTIYHOIO AHAAIZYy MAEMO
HiAIATH 4O (PEHOMEHOAOITYHOIO PO3KPHT-
T Hamol npobaemaruxku. Hacamiepeg
CAig 1€ pa3 KOPOTKO OCATHYTH OHTOAOTIY-
HUH 3MICT AIOACBKOTO iCHYBAaHHSA, 2 B HbOMY
YCBIZOMHTH (YHAAMEHTAABHY CTPYKTYPY
E€K3UCTEHIIII.

KoxHa AlogMHA CHIPAMOBYE CBOE KUT-
TS 40 KPamoro. Al0oJACbKe KATTS BIAUOHHI
Ma€ CBOEPIAHY CTPYKTYpY, IO NPOHHU3YE
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€AEMEHTHU ITbOTO KHUTTA, € CYTHICHUM Opi-
€HTHPOM BUYMHKIB Ha Ile Kpamie. lgearpHe
Bbaaro € A6coaroroMm, abo 3BHYHOIO MO-
Bolo boskecrsenHolo cyrHictio. Bor a6o
AGCOAIOT B AIOJCBKIH iepapxii miHHOCTEH
€ HAWBHUIIOIO 3 HUX, IIEHTPAABHOIO XapakK-
TEPUCTUKOIO fAKOI € byrra. A byrra mae
HEBIA'€EMHI AKOCTI HOBHOTH, IHAICHOCTI
Ta CTiffiKoCTi. AIOAHHA BOAIE Ta Mae Oyru
i cupaMmoBye cebe B HampsAMy 3400yTTs
Byrrs Ta #oro JoBepuieHUX O3HAK, <AUHE»
Ao bora. Tomy-T0, 40 pedi, peairiiiHa ckaa-
AOBA CBIAOMOCTI AIOJHHU, BCIET KYABTYPH €
HE3HMKHEHHOIO ITOIIPH HaMaraHHsA HayKo-
BOTO, 4 9aCTIIl Ta CKOPIII IICEBJOHAYKOBOTO
CBITOTAAAY 1l BUTICHUTH.

Ane cAabKicTh JyXy, 3alIOpPEHICTh CBi-
AOMOCTI, HEBITAACTBO, a4 B MIJACYMKY HEPO3-
PI3BHEHHA TOAOBHUX OPIEHTHPIB SKHTTA
MOKYTh CHOTBOPIOBATH BCEOCSKHY METY,
3aMiHIOIOYH i HAa oOMexeHy Iinb. Tak 1mo-
crae XUOHMIA, TONIKOAKEHHII CIOCi6 KHUTTA,
HACTPOIO, CHpPAMYBaHHA, a60 JgepeKTHHII
MOJYC €K3HUCTeHIi. B HbOMy, 1IbOMYy HEBI-
pHOMY, AePEKTHOMY MOAYCl TOPU3OHTH 6e3-
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ME;KHOI TIOBHOTH, JOBEPIIEHOI ITIAICHOCTI
Ta HAWMIIHIIIOI CTIHKOCTI 3aTEMHIOIOTHCH,
BOAHOYAC OAU3BKO, ITIOPYY B TAKOMY 7K CKHI-
AOMy # TEMHOMY IIOCTalOTh IICE€BJOOPIEH-
TUPH, yAaBaHi AKOCTI — HEIIOBHOI IIOBHOTH,
HEITIAICHOI IJIAICHOCTI Ta HECTIHKOI CTIHKOC-
Ti. Tak BigO6yBa€TbCA TOAI, KOAM O3HAKH
BoskecrBeHHOrO ByTTA IpHIIHCYIOTHCA ATO-
AuHi, obMeskeHil 1o cBoiit cyTi. KoAn Ato-
AvHA nocrae Ha csare Micie bora. Toal Bu-
HUKAa€ KBa3ipeAiris, ncesdopenieis, miapobka
PEAIrii, i ep3ari Ta cyporar, ii CHMYASIKP.

B peniriiiHiii, 30KkpemMa B XPHCTHUSH-
CBKIH TpasuIiii AI0ACTBA iCHYE Ha3Ba TAKO-
ro MmAX0Ay A0 AIACHOCTI — iZoAaTpis, Mo
PO3YMIETbCA AK BIIAHYBAHHSA Ta IIOKAOHIH-
Hs PEYOBOMY 3aMicTb AyxoBHoro. Jo peui
el TEepMIH MOK€ HaraJaru HaM CXOXKY
MpOOAEMATHKY, OCMHCAEHY IIOHEPOM HO-
BOYACHOI HayKoBoi ¢irocopii PpeHcicom
Bekonowm. fK mam’aTaeMo BiH HA3UBaB YO-
TUPH THIIH 14OAIB, IO € 3aBaJOI0 Ii3HAH-
HA. [40AH pOAY HOAATAIOTH B CAMHX YyTTAX
AfOAUHH. [10AM Tedepn — 11€ 0cobuCTI Bagu
KOHKPETHOI AIOAUHU, HPUYUHA SKHX MO-
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KyThb OyTH IOraHe BHUXOBAHHS, IICHXIYHA
HEBPIBHOBAKEHICTH, BAACHI yI1og06aHHA Ta
ylepesKeHHst. [JOAH IAOII — Hepemko-
AU, IO BUHHKAIOTh BHACAIZOK CIIIAKYBaH-
Hs MK AIOJBMH IIPH BUKOPHCTaHHI MOBH.
IzoAm Tearpy HApOAKYIOTbCS 3 HPUYHUHHU
HEKPUTHYHOTO 3aCBOEHHS IOMHAKOBOI
AyMKH. 111 BCi i10AM HE TIABKH 3aBa’KalOTh
AJI€KBATHO MHCAHTH, CIHPAIYHCh HA A40-
CBl/, HATOMICTb I'OAOBHE, CyTHICHE B HUX —
BOHHU HE JaIOThb 3MOTH AIOAHHI KPHUTHYHO
MHUCAUTH. KpuTH4He K cTaBA€HHSA 40 CBOIX
Ta IyKHX MIBHABAABHHX 3/4aTHOCTEil, IeB-
HHUIl CKENTUYHHI HACTPiil € HEeBig €MHOIO
CKAQ/J0BOIO BIpHO 30y40BaHOTO MUCACHHS,
6a 6iAbIIe — CTBOPEHHSA BIAKPUTOTIO CBITO-
TASIZY AoAUHH. I, KoAn AroguHa abo cyc-
HIABCTBO MHCAATb HEKPUTHYHO Ta AOrMa-
TUYHO, BOHHM GE€30IASAHO IMOKAAZAIOTHCS
Ha IHIIHX AIoJeH, IX HeJOCKOHAAlL 3406yT-
KH, CIIPUAMAIOTDH IX JYMKH Ta BYMHKH, SIKI
BKE € B HASABHOCTI K aOCOAIOTHY iCTHHY Ta
AOBEPIIEHE KUTTA.

ITpuraagip 1i€i crabkrogyxoi mMiAMIHK
icropisa HagacTh 6e3Aiu. 1leit cBiTorAsgHMI
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PyX Mo;keMo 6a4HuTH B pi3HHX Horo ¢popmax
Bi/Z IIOKAOHIHHA CXiHUM A€CIOTaM /[0 IIPo-
CAABASIHHA 3axigHux BoxAiB. llle /JAasuiit
€rumner, o CYTHICHUM YHHOM BIIAHHYB
Ha 3axi4Hy LHBIAI3amio, BBIB Gorornodu-
TaHHA (PAPAOHIB AK COTEPIB, «CHACHTEAIB»
Atogeii. ITorBopHI pOPMH TAKOrO HACTPOIO
PO3KBiTaAn B pocii, Je BAaja MHigKOpPHAQ
I[EPKBY 1 IIEPKBa Y BIAIOBiAb 3 BASYHICTIO
oboskecTBuAa BAady. [IpaBocraBHa 1iepkBa
B pocii opopMuUAa CBOE ICHYBAHHSA SK CEPBI-
AICT, IIPUCAYKHHK BAQJH, K OPTaH Cepes
IHIITUX PEHNPECHBHUX 34 CBOEIO CYTTIO Opra-
HIB Jep:;kaBU. Peairia mo cyTi B pocii ctara
IICEBJAOPEAIri€io, 3a6yBIIN 1 HABITH BiJKHU-
HYBIIU JYXOBHHUH IIEHTP 1 CMHCA CBOTO ic-
HyBaHH#, bora. PizHoio Mipoio neit ¢peHo-
MeH OyB MIPHCYTHIH Y CTaBACHHI 40 PI3HUX
MIPABUTEAIB («ITapiB») Ta HaiMep3eHHIMINX
NposBiB BiH HA6yB B JEKAAPOBAHO aTeic-
THYHHI 4Yac, KOAU crpasxHiil Bor 6yB Bu-
TICHEHHI Ha 3a/BIPKH, «3HATUH 3 IOPAAKY
JAE€HHOTO».

Toal AK y €Bpomi MapKCH3M BH3HAAH
3a OAVWH 3 HOBUX (PIAOCOPCHKHUX MIAXOAIB
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AO PO3TASIAY CYCITIABCTBA, IO MiAKPECAIOE
BAKAMBI YMHHHKH Ta aCHEKTH PO3BHTKY
coliyMy, y pocii MapKCHU3M HIPUWHAAH SIK
abcoAIoTHY 6OKECTBEHHY ICTHHY, IO IIiA-
KOM Ta IIOBHICTIO OCATAE€ AIOACBKY CyTHICTb.
3po3yMino, IO TparHEHHA 40 abCOAOT-
HOTO, O I[INICHOCTI Ta YHIBEPCAABHOCTI Y
AfogcTBa O6yAO 1 € HE3HHUIIEHHHM. AAe I
PEAIriifHO-YXOBHI 3€pHA HAa I[bOMY «MLK-
LUBIAI3ALlIHHOMY>» IPYHTI IPOPOCAH  A0-
IMaTU3MOM, IHPHHHATTAM 4YacTKOBOIO 3a
VHIBEPCAABHE, HAOAHHAM BIOHOCHOMY CMAMY-
¢y abconrommnoeo.

Te x came cTaro 3 ITOCTATTIO BOKAS
MapKCHCTIB y pocii. « \eHiH KUB. A€HIH KU-
BUii. AeHiH xuTHMe. BiH 1 Tenep xuBimmii
3a BCIX KUBHUX.» LI AO3yHIH, IO 3a110AO-
HHUAH PaJSHCBKI MICTA Ta ceAa, SIKHAWKpa-
e IAIOCTPYIOTh CTABACHHS CYCITIABCTBA 4O
BOXK/J S, AKHH 6yB MepTBHii PpisnaHO. Boxk s
npuiiMaloTsh Ak 6oxectBo. CiMgecAaT pokis
Aenin 6yB aAns cycmiabersa Gorom. Horo
TBOpHU OYAU CBAIIEHHUM ITUCAHHAM, 1 HIKO-
My H Ha ZyMKy HE MOTAO CIIaJaTH iX 3are-
peuyBaru. AeHiH AK 60T €JUHUI 1 BCEBHIII-
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Hilf JaBaB TaKy X €JWHY Ta BHUIIY iCTHHY,
BIAKHUAAIOYM BKa31BKU BCIX A3HYHUIILKUX
6oris (To6To iHImIi corfianbhi Baenus). Moro
6poH30BiI Ta KaM'AHI cTaTyl-OOBBAaHH AAA
PEAIriiHOrO IOKAOHIHHSA 3aIIOBHUAHU MicTa
Ta ceAa, mopTper «IAnida» 3aMiHUB IKOHY,
cepI Ta MOAOT igMiHHAK XpecT. KomiTeTn
napTii 6yAH IO CYTi KPEIBKAUMH XPAMaMH
3 paHraMHy JKEPIiB i BEPXOBHHM KEPIEeM
HA YOAI, TEHEPAABHHM CEKpeTapeM. Y IUxX
«xpaMax» BiAOyBaAHCH IOCBSYEHHA A0 00-
paHuX (d4AeHiB mapTii). [Ipamop pepoAtorii
saminus Ilpanmop BarpkiBmuaum, a 1917
PIK CTaB ITOYATKOM HOBOI €pH, 3MIHHUBIIH
PizgBo Xpucra. Cam 6or nepebysas y cBs-
IIIEHHOMY MaB30A€i, AKHI SAK KOBYEr 3aBi-
Ty HajaBaB BIIEBHEHOCTI B 60roobpaHocTi
HAPOAY-XPAHHUTEAS 1€l «PEeAiKBii», a60 AK
Mekka TpHUTATYBAaB MAAOMHHKIB, sIKI 6a-
KAIOTh NPHUHHATH YaCTHHY 0O0KeCTBEHHOI
CHUAH. A BYEHHS A€HIHA, A€HIHI3M, KPIiM 1H-
IIOrO /JaBaB IIIAHC 3HOBY HIATBEPAHUTU He-
3HUKHEHHY Ta XHOHY 3a CBOEIO CYTTIO €10
po Ha4e6TO BEAUKY BCEAIOACHKY MICiIO po-
CificbKOTO Hapodgy, no-HosoMy (60 «T'peTiit
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Pum» Tak 1 He 3A1MCHUBCA) 000KECTBUTH
fioro. TyT 3HAXOAUTH CBOE PO3KPHUTTS IIje
O4HE AyXe BAKAHUBE IICEBAOPEAIriiiHe ma-
peHHs pocisaH, 6yniMmTo Mecis, Cnacurenn
AIOACTBA — Iie pocificbkuii Hapod. Bin ixe
«IIpoAeTapiaT», 60 IOHATTA HpoOAeTapiaTy
BTPAYa€ CBOE BUXIAHE 3HAYEHHS Ta [1OYH-
HA€ ACOLIIOBATHUCS 3 POCIHCHBKUM HAPOAOM.
A Micist pociiiCbKOTro HapOAY OTOTOKHIOETh-
cs 3 Miciero mpoaerapiary. bo Hauebro «Y
pOOITHHKIB € 6ATBKIBIMHA — 1]€ POCisi».
Ileit nporec 060KHEHHA CBOTO HApoO-
Ay € TIPOSIBOM JABHIX CIIOTBOPEHHX PEAi-
riifHUX HACTPOIB, 3HOBY TaKH IICEBAOpE-
AlIriff, epeci eTHO(IAETH3MY, IO BBAXKAE
KOPHUCAHBI IIiAl MicIeBOI ILIepKOBHOI 00-
IIUHH BAKAUBIIIUMU 32 3araAbHOLIEPKOB-
HI HOPMH, a TAHOIIE — HAIIOHAABHI, €T-
HIYHI IHTEpEeCH BAKAUBIIIMMU 3a 3aranb-
HOAIOJCBKI IIHHOCTI, Ta €peci TeHOTEI3MY,
110 Hece B cobl KOHLIENT «MICIIEBOTO» 6ora,
AKUI BHpaKae iger0 poJoBoi abo eTHIYHOI
cuirbHOCTL. O6HABI TeHAEHLII IICEBAOAY-
XOBHOI'O HACTPOIO HECYTb ITOCUA BHUKAIOY-
HOI, 6O0KEeCTBEHHOI CYTHOCTI BAAQCHOTO
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oKkpeMoro HapoJay, Hamii. KpiM inmoro, B
IIbOMY KOHTEKCTI Ha POCIHCBKHI MEHTaAI-
TET B MUHYAOMY BIIAUBAAH i 3apa3 BIIAHBa-
I0Th, OKPIM HAa3BAHOI KOHIIENIIl «<MOCKBH —
Tperboro Pumy» mie it cAOB’AHOPIABCTBO
AEB’ATHAAIATOTO CTOPIYYA Ta €Bpasiii-
ctBO ABajnAToro. PiHimye nel meper
Teopif MiAKPIIAEHHA AIOJHHOHEHABHCTI
y ABaJIATh IEPIIOMY CTOAITTI B Haba-
raro cAabKimii IHTEAEKTYaAbHO, aA€ 1 B
61ABII arpecuBHiil igeoAorii, AKy HATpH-
MY€ pOCIiCbKa OPTOJAOKCAAbHA LIEPKBA — B
14€0A0Til «pOCIHCBKOTO CBITY», «PyChKOTO
Mupy». Ctaro 6yTH, CyTh MPOGAEMU HTOAS-
ra€ B 000KHEHHI CBOEI CIIIABHOTH, a TOAO-
BHE — 000KHEHHSA CBOTO BOKAA.

Iaes «pociiicbKOro CBiTy» 3a CBOEIO TAU-
GHHHOIO CYTTIO € HAaMaraHHsAM CTBOPUTH
1ceBJ000KeCTBEHUH MOPAJOK Y IILOMY He-
AOCKOHAAOMY BCECBITi, 30yAyBaTH BAaBIAOH-
CbKY BEKY, KA € HEJOCKOHAAOIO 32 CBOEIO
cyrtio, 60 BOoHa mnepeCyBae Ha XAHIIKOMY
(yHAAMEHTI AHIIE HEZOCKOHAAMX AIOJA-
CBKHX 34AaTHOCTEH. Y BHUIAJKY «POCIHCBKO-
rO CBITY» cipaBH Iie GIABII KETChKi, BaBi-
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AOHCBKA Be€Xa POCIAH TOKAaJeHa Ha igei
3BEPXHOCTI OAHIET, TX HaIi HaJ IHITHMH.

3 dvacom BigOyBcsa mporjec 06OKHEH-
HA niei ¢ganrasiitHoi nobygosu. Ilanyoga
iAeoAoriss pocii 3MycHAQ BIPUTH AloZei
BcepeJuHi cBOEl Kpainu, HaueOTO A He-
AOAyra MHCAEHHEBA 1106YJ0Ba BKe ICHYE B
PEaABHOCTI, BKe €, 1 € JoBepIIeHOoIo Ta 60-
JKECTBEHHOIO.

/Ao 1i€il BgaBaHOI KOHCTPYKIII BAACHOI
HIYMM He IIJKpPIIIA€HOI BeAWdi cepej iH-
ITAX HAPOJIB CBITY 3 YacOM /JOJAAHCH ITIe
ABl 1HPAHTHABHO 3a6apBAEHI CKAAQJOBI —
no-repire, e obpasa Ha IHIIHX, TUX, XTO
HE PO3yMi€ Ta HE I[IHy€, 30KpeMa HA YMOB-
HUil «3axig», Ije TAK 3BAaHUH «PECeHTIMEHT»
(axuii 'abpienr OHOpe Mapceab BBaKa€
BUBEPHEHHAM, BUBOPOTOM E€BAHI'€AbCHKOI
A060BI®); a mo-gpyre, HenepebopHa 3a-
3/PicTh 40 GIABII YCITITHUX CYCIAIB.

A KpiM ITbOTO, J0AAAACh TEHACHIIISA, IO
BUIIAUBA€E 3 HEKPHUTHYHOTO BUKOPHCTaHHSA
3raJyBaHOro HAaMH TEXHIYHOT'O PO3yMy, sIKa

> Mapcens I. Aiogu TPOTHB YEAOBEYECKOro. M.:
ILlenTp rymammrTapubix nHunuarus, 2018. — 208 c.,
c. 42.
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IPU3BOJHTH 4O PO3YMIHHA Td BUKOPUCTaH-
HA BAQJOIO JE€P/KABU, IPABHTEAEM CBOTO
HApPOAY AHIIE B SIKOCTI TEXHIYHHUX 3ac06iB
BUKOHAHHA BOAI BOAOJAPIB.

Boanouac € 1 30BciM IHINA IHTEAEKTY-
aAbHA Tpagurisa. Bona 3Haiimaa 3Bilf pos-
BHTOK B YMOBAax 1 Ha TE€pEHI caMe 3axigHOI
nuBiAizarii. 3rajgaiimMo, mo me JaBHI rpe-
KH, BBEAH CTHAb JOKa30BOCTI B IIPOMOBAX
caMe TOMY, IIJO He BBAXKAAH OJHH OJHOTO,
rpoMajsiH, BHINMMH, TAKUMH, IO HECYTh
HETIOMUABHE OAKpOBeHHA 6oris. Tomy, gy-
Mmato, CiM My periis B cBoilf THoMi «Higoro
IoHa/ Mipy!» 3acTepirart He BiJ BA)KAHBUX
AAA KOKHOI ANIOAUHH 3YCHAB, 4 CaMe BiJ Ta-
KOI Ha/JMIpPHOCTI 3a3iXaHb HA BHKAIOYHHII
cTatyc. A ApHCTOTEAD CKOPIII HE OCIIBYBaB
[OCEPEAHICTD, KAKYYIH PO €THIHY 30A0TY
cepeJuHY, a BKa3yBas Ha Hebesrexu Oe3-
MIpHHX yXUAIB. Bo iHIe nmpusBoguTh 40
x100pucy, 40 caMOAIOOCTBa, 40 TOPAUHI Ca-
MOODGOKHIOBaHHS.

J1o Ti€l ropuHi, 0 CTaHe B BIpPOBYEHHI XPHC-
THSHH superbia, BxKe aKTOM CaMOOOGOKHEHHS.
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3ragaiiMo ¥ IHIIMH aCHEKT PO3BHTKY
3axiZHOI KyAbTypH. MapTiH Alotep, e
HE BAAIITYBABIIH BIAKPHUTOrO IIOBCTaHHSA
IPOTH 3aCKHIAUX POPM KAaTOAMLTBA, OAa-
ra€ B IPUBATHOMY AHCTI 40 manu Aesa X
HE CAyXaTd IigAaby3HUKIB OGiAf IancbKo-
ro TPOHY, IO KaKyThk ffomy mpo ioro 6o-
roroAibuicTe. ITama He mouys AloTepa, a
KaTOAUIIM3M TaK 1 He HNPHIHAB IO iJe€lo,
6a HaBiTb 3 YacOM IIOCHAUB TEHZEHIIIIO,
IO 3aKAdJ€Ha YABACHHAMH IIPO BEPXO-
BHOTO MOHTH(}IKA AK «HAMICHHKa XPHCTa»
3 «IIETPOBUMH KAIoYaMU He6a» (B KHIIIEH]),
y 1869 pomi Ha [lepuromy BaTHKaHCBKOMY
cobopi CTBEPAMBIIN HEIIOMHABHICTE O(i-
HHUX 3a49B MaIll.

Ane — «Bor 60 Ha Hebl, a TH HA 3EMAI»
(Exa. 5:1). Metadopa 3emai Ta HeHa € BKa-
3aHHAM Ha BEAHYE3HY BiACTaHb MUK Pearb-
HUM Ta IA€aAbHHUM, AIOACLKHUM Ta OGoKe-
CTBEHHHUM 1 IIEpPECTOPOroi0 HE 3MiITyBaTH
OJHe€ 3 IHIIUM B OLIIHKAX.

Baacue 1 06pa3 Icyca He € 060:xHEHHAM
AoJcbKoro. «Moe IlapctBo HE HaA€XKHUTDH
Ao 1poro ceity. Axk6bu moe llapcTBo Hane-
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FKANO A0 CBITY, MOi cAyru 6opoancs 6, mo6b
A He O6yB BHAAHUH I0JesaM. Are MOE map-
crBo He 3Bigcu» (IB. 18:36). Illo ne sk He
BKa3iBKa Ha BAACHY I103aMEKOBICTb Ta BOJ-
HOYAC CBOEPIAHA HACTAHOBA iHIINM Ha 6€3-
YHUHHUH PyX KPUTHYHO HAAAIITOBAHOIO
CaMOBAOCKOHAAEHHS.

3axigHa KYABTYypa MUCAE€HHS BIPOJOBIK
6araTpox CTOpiY BHIIPAITbOBYBAAd KPUTHY-
HUM Ha-CTpiil B3araai, 1 CaMOKPHTHYHHIA
30KkpeMa. Bona maBumaacsa Gauntn obme-
JKE€HI MOKAMBOCTI Ta OOCTaBUHH AIOAUHH 1
BOAHOYAC HAAAMTYBAAACh Ha iX JOAAHHA,
ane TIOCTYIIOBO, BUMIPIOIOYH KOKEH CBiit
kpok. Ile came Toif MeTo/ cripo6 Ta moMu-
AOK, BAJKAHUBICTD SKOTO AASA II3HaHHA Ta
PO3BHTKY CyCIIIABCTBA HigKpecaoBas Kapa
Paiimyng ITonmep®. He wmeciancrso i He
rceBompopode IfinicHe 6adeHHs BCi€l ic-
TOpii AJOJCTBA TOBUHHI CIIPUATUA PO3BUTKY
COIIiyMY, @ HEBEAHKI KPOKH 0 IOKpaIleH-
H#A, AKI NPHIMAIOTBCA 1 3aKPIIIAIOIOTBCH,

® Popper K. The Logic of Scientific Discovery
Routledge, 14th Printing, 1977; Popper K. The Open
Society and Its Enemies, Routledge, 1995; Popper K. The
Poverty of Historicism, Routledge, 1986.
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AKIO BOHU BJAAAlL, 1 6e360AICHO BlgKUAA-
IOTBLCA, KO Hi.

Toit moBepxoBHii, a 110 CyTi HEBAAAUIA,
CHHTE3 EAEMEHTIB KYABTYpH 3axogy Ta
Cxoay, AKMil HaMaraaach BTIAUTH POCif,
HPOAEMOHCTPYBAB BCbOMY AIOACTBY IIO-
TBOpHUI MpHUKAa] T0OYA0BH HAITIOHAABHOI
14€0AOTii 31 CKAAJHHUKIB TagIUH, APIOGHUX
AYMOK  HEKPHUTHYHOTO JormMatusmy 6e3
ocHOBH, Oe3migcraBHUX (paHTaA3IM-MapeHb
PO «BCEAIOACKICTb», MECIAHCTBO POCIsH,
0 BUABUAHCH, KAKYIH CY4aCHOIO MOBOIO,
CHMYASIKPAMH.

CaMe HekpHTHYHO 36yJOBAaHHIl CBiTO-
TASIZ BeJe A0 paHATU3MY, 2 OCTAHHIH BodYe-
BHUAb CIIDHYUHSAE BOPOKICTb. JAdA JoAaHHA
PanaTuaMy Tpeba BIAINTH Big HEKPUTHY-
HOTO CHPHUHHATTA abCTpakTHUX 106YA0B,
CXeM, IO He BiJ0OpaKyIOTh JilfiCHE SKHTTS.
Hatowmicts AtoguHa Mae€ 6a9UTH KOHKpPET-
HY AIOAWHY 3 YHIBEPCAABHHMU SIKOCTSIMH
HYK/JEHHOCTI, CTpa/KJaHHA Ta HaMaraHHA
ix nogoaaru. B nogoaansi nporo Ayxy ab6-
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CTPAKTHOCTI, SAKUH NPHU3BOAHUTH 4O CTaB-
A€HHS JO AIOJHHHU AHIIE SIK 40 00’€KTy Ta
HPeAMETY, CTA€ MOKAHUBUM HIASIX 3AXHCTY
AIOAWUHU Bl AIOAWHU, IOBArW A0 IHIIHAX Ta
Inmoro B3aranai.

€
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Posain 2

«AK MOXIJIUBA DIJTOCODIA
MWUPY?»

(OeoHTonoriuHi npuHuMnyu nobyaoeu
CTIMKOro MUPHOrO CTaHY)

I0ACTBO 3HOBY B Kpu3si. «Kpusa», ax

HABYAAM JPEBHI TPEKH, IIE «CYJ».
Tak BHXOAUTH, IO MH HE TIABKH Ii/J Cy-
AOM, a BK€ B 4acli BAUKOHAHHS BUPOKY. I,
AK HE AMBHO, BUPOK II€d MU BHHOCHMO
cami co6i. BiliHa, po3nogaTa poci€io npo-
TH MHPOAIOOHOTO YKpPaiHCBKOTO Hapo-
AY, 3aYeNHAQ TI€I0 UM 1HIIOIO MipoIo BCl
HaIlii CBiTy, BCe AIOACTBO 6€3 BUHATKY.
Biiina ta Bubyx arpecii Ak 3arposa Kox-
HOMY CTaAH HEMOBOH «IIOTPAHHUYHOIO CH-
Tyanieio» B Ayci Kapaa fAcnepca, are He
IHAUBIAYAABHOTO XapaKTepy, a BCECBIT-
HBOTO MacmTaby.
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LI morpaHM4YHA CHTyalis IIOCTABHAA
i/ TTHTAaHHS ICHYBAaHHSA BChOTO AIOJCTBA 1
BOAHOYAC OIABII YiTKO 33/4aAa CYyTHICHI ITH-
TaHHS, SIKMMH 0 [[bOTO HEIIOKOIAACS AHILIE
IHTEAEKTYaAbHA MEHIIICTb.

[lutanua mpo BIPHICTL CaMe TAKOTO
THIIY PaljioHAABHOCTI, SAKHII o6paro AI0A-
CTBO, PaIliOHAABHOCTI PO3CYAKOBOI, Migpa-
XOBYIOYOI, TEXHITHOTO IaTYHKY.

ITuranHa npo HeoOXiAHICTH caMe TaKol
(POPMH COIIAABHOTO HIPOTPECY, AKY MHU CIIO-
crepiraemo, popmu 6€34yIIHOI, BKpait TeX-
HI30BaHOI 1 TOMY K TaKU «ITHPPOBOI».

[TuTaHHA PO AOINIABHICTE €KCTEHCHB-
HOTO 3POCTAHHSA AIOJCTBA, PO3MHOKEHHA
AtoauHu 6e3 kinna. I1po 6e3gymuy comia-
Alzaniio, 36MpaHHA B «MYpaIlIHHUKH» MICT.
ITpo ypbanizamiro, mo Npu3BeAa 40 yiaBa-
HOI aHOHIMHOCTI ICHYBAaHH:A, a AaHOHIMHICTb
4 — 40 6e3BIAIIOBIAAABLHOCTI.

[TuTaHHsA HOPO HPABOMIPHICTb KYABTY
CTSIKATEABCTBA, IKHUI OXOITUB BCE AIOACTBO
1 Bege 40 Takux popM 36aradeHHA, AKI ax
HIK HE CHPHUAIOTH CYTHICHOMY PO3BHTKY
AIOAUHHU.
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ITuTanHAa mpo BiACTYN Big IHIUX ige-
aAlB Ta AIOACBKHX IINHHOCTEH, 1Mo Gararo
CTOPIY OCMHCAIOBAAHCS Ta HAKOIIUYIYBAAU-
CSL AIOCTBOM.

ITuTanHsa npo HApyry Haj IPUPOAOIO,
IO CTaAd HACAIZKOM BKa3aHOTO POAY IIPO-
rpecy.

ITuTaHHA PO HACUALA Y MIKAIOACBKHX
BIZHOCHHAX Ta HOTO /JKepeAa.

TenepimHa norpaHuYHa CUTyallisa BUAB-
AfI€ TpareAIMHICTh a 3 TUM 1 6€33MICTOBHICTD
MPOTPECYIOYOTO B HIKyAU KHUTTA. Tomy g0-
IIIABHO 3YITMHHUTHCS, TPOIIKH «BIAIHTH O41H
BiZ OAHOTO» (K BYaTh KapaHTHHHI IPHUITH-
cH), <IIPUHTH B cebe» 1 3aAMHCAUTHCS.

I nepme, mo Mu nobadumo, e Te, Mo
MU BCE K TaKU 3aA€XKHI OAUH Big OAHOTO,
ane He B CEHCl Mali’ke MOPOKHBOTO 3Mic-
TOBHO «COIllaAbHOTO OAara», a B TOMY, IIIO
3aAekHI Big IHIIOro B mMpoKoMy ceHci
(Ta iHIIOI AIOAWHH, IHINHX AIOAEH 30Kpe-
Mma). Tenepimne BiguyxeHHA Big IHIIOTrO
AOCATA€ KpalHIX Mex, are 9u Moxe OyTu
TYT BHUX1/J Y HaB’A3yBaHHI «CBOTO» 1 BCALZ 32
IINM y HACHAAIL Ta arpecii?
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3aranpHa Tpareis Iie pa3 BKa3ye HaM
Ha HEOOXIZHICTh IMOAYMATH PO MUp, MikK-
OUBIAIZAIAHUN, MIKHAIIOHAALHUMA, MIXK-
eTHIYHHI, MiKAIOACbKHH. Tpeba 3HOB 6Y-
AyBatu GIr0COPiI0 MUDY.

IIpuyomy morpibua Taka ¢irocodis,
AKka He 6yJe CTBOpPIOBATH 0OJpa3y IOAi-
THYHI MOJEAL JKHTTA J€p:KaB y BHTASA-
Al koHpegepamiil, ¢esepaniii, CcrirOK
(rpeba 3a3HauuTH, MO KaHTOBA pobora
«/lo BIY4HOTO MUPY» B IILOMY KOHTEKCTI —
BepmuHa AymMKH). bo B Takomy pasi 3a
PopMarbHUMU OAArHMH O3HAKAMH Maii-
6yTHBOTO AIOACTBA BTPAYAETHCA IO CYTI
OCHOBA IIbOTO CITIAKYBAHHSA YH IOAI0HUX
o6’egnann. Tpeba guBuTHCA B TAUOUHY,
mobu 1moGaYuTH SAK CIIAKYETBCA TA MAE
CHIAKYBAaTHCH AIOAHHA 3 AIOAMHOIO, Ha
AKUX IIHHICHUX OCHOBAX, a TOJAl BiKe 3a-
WMaTHCA ITOAITHKOIO.

T'Aubunna q)i/\ococ])CbKa AYMKa — OH-
TOAOTiSl ICHO BHPA/Ka€ IOAOBHY AIOJCHKY
3aIiKaBAEHICTL — «OyTH>». KaTeropia byrra
OXOIIAIOE BCE ICHYIOUYE 1 CIIPAMOBYE AIO/J-
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CbKe ICHYBaHHA B 61K TOBHOTH, IIAICHOCTI
Ta cTifiKOCTi. AlogWHI JOKOHEYHO Tpeba
oymau.

Ilpu npoMy ICHYIOTH pi3HI HIASXH 40
Byrrsa. Cepes HaiOIABII 3HAYYIIHX —
«36epexeHHA ByTTsa» Ta «yCTpPEMAIHHA J0
Byrra».

Izeto 36epexenHs MaHipecTye «IIpHUH-
qun BianosigarbHocti» Tanca Mownaca ta
3aKAHK «OAAQroroBiHHA II€peJ SKUTTAM»
Arpbepra llBeitniepa’. O6uaBa BOHH BBa-
KaioTh ByTTs icHyI09uM, THM, IO €. Honac
posymMmie mig byrram mnpupoaHuii CBIT,
IlIBeiiriep — TPOXMU BYKUYE — AHIIIE CBIT KUT-
1. Tak Afoguna, 36epiraiodn JOBKIAAA Ta
JKUBE OTOYEHHH, 30epirae 6a HaBITh pATYE
cebe, AK 9aCTHHY HIPHUPOAHOTO Ta BITAABHO-
ro cBiTiB. TakuM € NpUHIUI BIAIIOBIZAAB-
HOCTI.

Iaes ycrpemainns go Byrra cepeg 6a-
raTbox 4iTKO BHpakeHa y Epnecra Baoxa.
Aloguna y uporo — llle-He-Byrrsa, Bona mae

7 lus.: Honac T. IMpuHIMI BignoBigarbHOCTI. Y 1M0-
HIyKaX €THKH JAsA TEXHOAOTIUHOI IuBinizanil. K.:
Aibpa, 2001, — 400 c.; Igetiyep A. brarorosenue 1e-
pea xusnblo. M.: ITporpecc, 1992. — 526 c.
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crarn. Iloctatm B Maiibyrapomy, ge Ille-
HE OTPHMY€E O3HAKH TOTAABHOI IIOBHOTH®.
Aymky npo cnogisanus Ilonepeay-Cebe-
Byrra na Ilo-Toii-Bik-Byrrsi mogirsiors
6arato MHCAHMTEAIB, 30Kpema IaGpiean
Onope Mapcear Ta IOprem MoabT™an®.
TaxkuM € NPUHITUI HaAll.

[Tpu6iYHUKH IEePIIOTro IPUHITUITY IT031-
PHO BHCTYHAIOTh IIPOTH JPYroro, 3a3Hadva-
I04H, III0 BTIA€HHA HaJll Moke 3pyHHyBaTH
JAaHMII CBIT, 1€, 4aHe OyTT:A, X04 1 HEIIOBHE,
ane icHy0de. A Apyri HepeKpOKyBaHH Aiii-
CHOCTI BBAKAIOThb aTPUOYTHBHOIO SKICTIO
AIOAUHH, AKA A€ IIPABO HE TIABKH MaTH, a
it 6yru. Bugaerncs, mo xova € 111 KOHTPO-

8 Aub.: brox 9. To6uHreHckoe BBEJEHHE B PHAOCO-
¢uio. EkarepunOypr: M3gareabcTBO Y parbCKOro yHH-
Bepcurera, 1997. — 400 c.

? lus.: Mapcens I'. Homo viator. ITporeromenn 40 me-
tadisuku Hagil. K.: Bugasunumii gim «<KM Academia»,
YHiBepcutercbke BHAABHUITBO «IlyAbcapm», 1999.
- 320 c.; Morvmman F). BorocaoBue Hagexabl //
CpaBHUTEABHOE OOTOCAOBHE: HEMELKHI IPOTECTaH-
T3M XX BEKa: TEKCThI C KOMMEHTAPHAMU COCT., aBT.
BBe. Kpucrod I'ecrpux; mep.. aBT. BCTym. craTeit
K.1. YxoaoB. M.: HUzgarerncrso TICTTY, 2009. —
552 c. - c. 422-431; Monvmman FO. Ilpumecrsue bora.
Xpucruanckas scxarororus. M.: Mzgareasctso bbU,
2017. — XVIII + 327 c. — c. XII.
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Bep3a, BOHA HE TaKa CYTTEBA, K BUTASJAE.
Yomy?

Bo mpuHIun BigNOBIZAABHOCTI € BiA-
HOBiAaABHICTIO IEpe] ByTTaM ta BogHOYaC
gionosionicmio byrrio. Takox BiH BOue€BHAD
36epirae gaHe AAs Mali-0ymn020, TOTO, 110
cTa”e. A MPUHIHI HaJil 31 cBoro 60Ky ax
HiAK He BiAKHJA€ JaHe I[iAKoM, 60 TpaHC-
IICH/JCHTHE BOYEBHU/Ab CIUPAETHCS HA IMa-
HEHTHE.

Mix IMMH IMIIEpaTHBAMH €, 1 BCe GIABII
MOBHUHHA PO3KPHUBATUCH KOPEAALia, 000-
MIABHICTB. BigmOBiZaABHICTD HE MOke 6YTH
HEKPHUTHYHOIO 0 HASBHOTO CTaHY, 1 Mae,
SICHA piY, OTPUMYBATH IIAIAHI IMITYABCH
AAA IIEPETBOPEHHA — 3 HaJii Ha Kpame Ta
ysaBU 1po ue kpaie. Cranu Byrra byro 1 €,
BUXOJAYU 3 HANEKHOI IOBHOTH HEOAMIHHO
MMOBUHHI 6yTH J0TIOBHEHI MogycoM byde.

Inoai ¢irnocodii 6yBae ckAagHO y BH-
3HAYEHH] I[IHHICHUX INABAAMH AIOACHLKO-
ro iCHyBaHHS 1 BOHA MOK€ 3BEPHYTHCH 40
TEOAOTII, IKy TaK caMO IpaHHYHO TypOye
npobaema byrra. (Jo caosa, BigcTyn Bijg
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izeanis gacto — 6orosigcrynHunTBO.) Came
TaKe CHHTeTH4YHe OGadeHHs BigOyAoCs B po-
6orax ITayas Tirnixa.

TirAIX ITOCAIZOBHO 3aCTOCOBYBAB TEOAO-
rivHO 3a6apBA€HY OHTOAOTIIO 4O IHINUX IIa-
puH ¢pirocodii. 3oxkpema go eruxu'’. Tak Bin
BBaKaB 170006 HE EMOILEI0, 4 OHTOAOTITYHOIO
I1iBAAUHOIO ICHYBaHHS AIOAUHH. AIOOOB K
06y AsKE€HHA 40 MOEAHAHHS PO3AireHoro'!,
crpaMoBye Aojuny 4o Camo-byrrs, Being-
itself, Esse ipsum. Bona Bege 4epe3 kiHie-
Be g0 6eskineunoro. OxpimM A060B1 Byrra
MIPUCYTHE B AIOAWHI K cuna byrra. Lle mpo-
a8 6oporebu 3 HEOYTTAM, BHXIA 32 MEXKI
Himo, 3pocranHs 6yTT€BOCTI Ta AKUTTEBOCTI.
Ane € I TpeTst CKAQJ0Ba IJi€l OHTOAOTTIHOL
€4HOCTI ICHYBaHHA — CNPageorusicmy, AKa He
Aa€ cuAl 6yTTS 0OZHOTO IAKOPIOBATH CHAY
6yrra inmoro. CmpaBegAuBicTh 36epirae
Te, IO IOEJHYIOTBCA 3 BUIIMM, 3DOCTAE B
6yrreBiil cunl. OTke, AIOGOB IpsIMyE 40

" Tunnux II. A060Bb, CHAZ U CIPaBEAAHBOCTb.
OHTOAOTHYECKUIl aHAAU3 U [PHUMEHEHHE K OTHKE. —
M., C.-T16.: LlenTp rymanuTapHbIX nHULUaTHB, 2015,
- 128 c.

1 Ibid, c. 23.
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ByTTs, CHAQ € IPOSIBOM ITbOT'O YCTPEMAIHHA,
a CIpaBeJAUBICTh 0OMeEKY€E GE3KOHTPOABHE
CTAaHOBACHHSA OAHUX, IOOH IHII TAKOK MO-
CAH CTaTH.

LirkoM Aoriuno 6yro 6 3acTocyBaTH Iii
MipKYBaHHS 40 OCHOB pirocodii Mupy, mo
IEBHUM YHHOM ITOYHHAB IIOTPOXU POOUTH
it cam Tiaanix'2. Kareropist ByTTs B iAKOM
KOHKPETHOMY IIPOsIBI B icTOPii ATO4CTBA 1T0-
CTa€ y MHCAHTEAA Y BUTAAAL igei CBsaTOl
cminpHOTH, CBsATOro  cmisroBapucrsa'®,
abo me Bumoro igeany llapcrsa Bo:xoro
(Kingdom of God)™.

12 lus.: Tillich P. Power and Justice in Postwar World.
// Tillich P. Theology of Peace / by Paul Tillich; edited
and introduced by Ronald H. Stone. — 1** ed. Lousville:
Westminster / John Knox Press. - 1990. — 190 p. - p.
88-104; Tillich P Christian Basis of Just and Durable
Peace. // Tillich P. Theology of Peace / by Paul Tillich;
edited and introduced by Ronald H. Stone. — 1* ed.
Lousville: Westminster / John Knox Press. — 1990. —
190 p. — p. 73-87.

Y Tunnux II. Aw06oBb, cuAa M CIPABEAAHBOCTD.
OHTOAOTHYECKUIT AHANM3 M HPHUMEHEHHE K 9THKe. —
M., C.-T16.: LienTp rymanuTapHbx uaunuatus, 2015.
-128c.—c. 78.

" Tillich P. The Kingdom of God and History. // Tillich
P. Theology of Peace / by Paul Tillich; edited and in-
troduced by Ronald H. Stone. — 1* ed. Lousville:
Westminster / John Knox Press. — 1990. — 190 p. —
p. 88-104.
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A6u B6eperTucsa Big CKENTUYHHUX 3a-
KHJAIB 040 HEKPUTHYHOCTI TEPMIHOAOTII
CAlg 9iTKO ycBiZoMAIOBaTH, mo «l]apcrso
Boxe» € cumeoniunum BupazoMm byrrs,
ftoro nosHotu. Lle cuMBOA rpanu4yHOrO po-
3yMIHHS €K3HUCTEHII'® Ta gUHAMIYHA CHUAQ
TplyM}y HaA LIAPCTBOM LIbOTO CBITY'®, A04a-
MO MUHYIITHM.

B cBiTi Bif9y;KEHHX CTOCYHKIB, Je3iHTe-
rpanii, arpecii Ta BOEH (CHMBOAOM IIbOTO
AECTPYKTUBHOTO Ta XAaOTHYHOIO CTaHy Y
TiAAIXa € T. 3B. «A€MOHIYHE»), JUHAMIYHU N
xonuent Ilapcrsa boxoro obpasno Bupa-
’Ka€ (pIHANBHY IE€pPEMOTy Ha/J CYCIIABHUM
3AOM.

AroacbKa icropis, 3a TiAAIXOM, TOYHHAE
OTPHMYBATH CEHC CaMe TO/Al, KOAU AIOACTBO
BIAKHJA€ HATYPAAICTHYHI Ta HaIliOHAAIC-
THUHI ii iHTepHpeTanii (IKi CTHPAIOTh pi3-
HHITIO MK 3A0M 1 206pOM, 3BOASYIH BCE 40
3pOCTaHHS HaIil Ta Il CHAH). A TAaKOXK TOAL,
KOAH € BIAMOBA Bi/J CyIIpaHATyPaAiCTUYHUX
KOHLEIIH icTOpUuIHOro 6yTTA (IIAAQTOHIB-

5 Ibid, p. 33.
1 Ibid, p. 34.
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CBKOTO THITY), A€ iCTOPis AHIIIE BUIAAKOBO
CTHKAETLCA 3 BUINHIM cBiToM. HaromicTh
ICTOpiss OTPHUMYE CEHC, KOAH IPUHMAETH-
cA TPeTIH KOHLIENTYyaAbHUH MiAXiJ, B AKO-
My MaiibyTHBOrO HEMa€, aAe BOHO IIOCTAE.
Tobto byrra («llapctBo boxke») € TpaHC-
HEHAEHTHUM, aA€e 1 IMAHEHTHUM BOAHOYAC.
Bo nocrae TyT, B HaIIMX OIiHKaX HAsIBHOTO
1 BYUMHKaxX foro amigu'’.

3ragaemo: «<Moe llapcTBo He HANEKHUTD
40 nporo csity» (Is. 18:36) — izear MaeMo
BOYEBUAb TPAHCIICHACHTHUH, AKHI He Tij-
TBEPAIKYE ACTAAbHI BINHKH, 2 KOHCTHTYIOE
HOpMaTHBHI IiHHOCTI. OgHAYe OCTaHHI X
1 «HAIIOBHIOIOTh» PEAABHE KHTTSI, ITOBCAK-
JAEHHICTD.

Tyr mocrae, sk 6aunMo, He I103aiCTO-
PHUYHHI, 2 BHYTPINTHBO-ICTOPHYHHH i4€aAn,
A€ AI0OAUHA He NMPOsIBAs€E cebe K TBAPUHA,
IO MA€ AHIIE KHTTEBY CHAY, 1 HE JEMOH-
crpye cebe K MPIMHUK PO MO3aiCTOPUIHI
1aearu Paro (imoai i Ha 3eMAal). IToBHOTa
byrra, «Ilapcteo Boxke» 6aunThCsa K ceHC
1 MeTa iHTeHINIT TogOAaHHA. /JyX €aHaHHA

7 Mus.: Ibid, p. 31-33.
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BeJe B OiK BCEOCSKHOCTI Ta BHYEPIHOCTI,
B Oik 6e3MeKHOCTI, caM He 6yAydH HHMH.
«JapcrBo boxe» He B MalOyrHbOMY, Ta
HE B sIKIMCb ICTOPHYHIN cTail, BOHO HpH-
XOAUTH 3apa3 B aKTax AI0OOBI, IIpaBAH, pa-
AOCTI, CBAIIEHHOTO'®,

/iiicHo, MokHa 6araTto B 4OMYy TOTOAU-
trca 3 Tianixom. OcHoBa HOTO IIpaB/gHBOC-
Ti — B po3yMiHHi byrTs Ta 6yTTs ATogCcTBa (B
HOro MOMKAUBIHA IIOBHOTI), B HOIrO CHMBOAI,
metadopi «lapcrsa Bosxoro» sik BUILIi 11iH-
HOCTI AIO/ICBKOTO CITIAKYBAHHSA 1 € JHAHHS.

OgHaxk xoTinocsa 6 TPOXH 3MICTHTH aK-
11eHTH B 106ya08i. ITutanus npo Byrrsa He
€ CaMOJOCTATHIM 1 TEOPETUIHUM | BHHUKAE
BiJ cTMKaHHA Afogunu i3 He6yrraMm, Himo,
KiHIeBicTIO. ByTTs HE caMoo4YeBHAHE, BOHO
CTA€ OYEBUAHHUM TOAL, KOAU AIOJAUHA CTUKA-
€TbcA 3 Horo 6pakoM. KiHIeBicTs ATOAWHH,
i CKIHYEHHICTh Ta CTPAKAAHHS ITOPOJXKY-
I0Th 11 Big9yKEHU TparesiiHUN CTaH.

8 Mus.: Tillich P The Right to Hope // Tillich P.
Theology of Peace / by Paul Tillich; edited and in-
troduced by Ronald H. Stone. — I* ed. Lousville:
Westminster / John Knox Press. — 1990. — 190 p. —
p. 182-190.
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I AfogvHA Mae pO3yMITH iHIIY AIOJHHY
K HYICOEHHY 1CMOMY, 1CMOMY cmpaxncoenny i
donarowy uyxHcoennicmv ma cmpaxcoanmus B 61k
NOBHOMU, YILICHOCE TA CHATIKOCE ICHYBaHHA.

ITig TakuM KyTOM 30py TparejilHiCTh
BCHOT'O ICHYBAaHHS BKA3y€ HA HEBAKAHUBICTD,
Mi3epHICcTh arpecii. A TO3UTHBHI OCHOBH
MHUPY MOKAUBI TIABKH TOJAl, KOAH pO3yMi-
€ThCs 1A Tpareaisa. Tpazedia nie 1 € ocHOBA
PO3yMIHHA Ta KOMYHIKAIIii.

Biiina, a raufmie arpecis HOBHUHHI po-
3YMITHCD AHIIIE SAK JePeKTHHI MOAYC Hera-
11ii, HECOPpHIHATTA JaHOTO, IMAHEHTHOTO, 1
TOMY MaloTh 6yTH BiJKHUHYTI.

MIXKAOACBKE, MIKHAIJIOHAABHE Ta MIXK-
Aep:xkasHe'? cmiAKyBaHHs Mae 6asyBaTHCs
Ha izel YHIBEPCaAbHOI HYKAE€HHOCTI KOKHOI
AIOAUHH, TI IIle «He CTAAOCTl». 1oal, KOAU
KOKEH 3po3yMie moTpeby, iHTepec iHIoro
B MIO/JOAAHHI TPAre4iiiHOro CTaHy, MOMXAH-
BUM OyAe 3aranbHE CIIB-CTPAKAAHHS, CITIB-

19" A camiit gepxkaBi B3arani He Tpeba nepebuparu Ha
cebe 3aiiBi pyHKIII i TOBHOBAKEHHS, il POAB B ijea-
Al — miniMaabHa. Jus.: Nozick R. Anarchy, State and
Utopia, 1974.
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IyTTA, SIKI HE JagyTh MOKAHBOCTI arpecii,
BiliHI 1mie O6inbIle pYyHHYBAaTH HECTIMKHIA
CTaH AIOAWHM, 3-HUIYBATH II.

Laest ynisepcanvroir wyxcoenmnocmi KOKHOL
AIOAMHH Ta AIOACTBA B IIIAOMY, AyMKa
PO bajdcammus — NOOORAHHA  CKPymHocmei
BeJe A0 HAAAIITYBAHHSA, 4O HACTPOIO HA
MMOBHOTY ByTTA, 32 40ITOMOTrOI0 IPUHITUITIB
BigIIOBiZaABHOCTI 32 bByrrsa Ta Hagili Ha
Byrra. Biuma 1 cporogenna curyanid
BiAYy;KEHHsA Ta 1i PO3YMIHHA — KAIOY JO
yACHEHHSA HeOOXIZHOCTI CTaHy MHPY B
ciTi. CraHy MHPY, B SKOMY AIOJCTBO
3MOKE€ IIOJOAATH BOPOKHEUY 1 AIOJWHA
6yae JoAaTH CTPaKAAHHSA Ta BIAIYKEHHS.
Crany Mupy, AKHI depe3 npowenna AacTb
MoxAmBicT  Oyaysatu lLlapcrso mjacrs,
eAHaHHsA Ta npuAsHl. Bo 6iab  inuwoeo,
AIOACBKHI 6IAb HIKOAH He O6YBAE uyocuUM.
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Posain 3 (Qoaarok)

«AEOHTONOrIA HAYKOBOI
OUCKYCli»

(Excnnikauis inen po3ssigkm
B LAPMHY HAYKOBOI AisNbHOCT)

HayKOBa AUCKyCiz €  arpubyTowm,
HEBIA'€MHOIO YaCTHHOIO HAyKOBOTO
omyky. BoHa BHKOHYE POAb IIEpPEBIPKH
MIPKyBaHb BYEHOTO AYMKAMH IHIIHUX y4ac-
HUKIB HaykoBoi crinbHOTH. IlepeBaskHO
caMe B Hiil pO3BHBAETbCA KPUTHYHE MHUC-
A€HHS 10 BIZHOIIEHHIO 0 IHIIOr0, 4 TAKOMXK
camoro cebe Ta HaBITh AIOACLKUX 3410HOC-
Teil B3arani. /Jwuckycia gae 3Mory sAcHime
BUKPHCTANI30BYBATH AYMKH, CHCTEMHO IX
OpPraHi30BYBaTH Ta APTyMEHTOBAHO iX A0-
BOAUTH. B HIli NOMITHUMM CTAIOTh OCOOAU-
BOCTI TTO3HIIi KO)KHOTO BYEHOro. TaKkox B
00roBOpeHHl O4UH JHCKYTAHT MOKE J0-
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MMOBHHUTH, HABITh «JOAyMaTH» IO3HIIIO iH-
IIOTO, 2 3 TUM 1 JaTH OIIOHEHTY IMITYABC
HOBOTO PO3CMHCAY. ba 6inbmie — guckycis
IIOPOJKYE 1 TAKE HOBE 3HAHHA, 110 He 6YA0
OuiKyBaHUM Ha i IIOYATKY.

Ane gAd TOTO, OO ANUCKYCiA, 1 HAYKOBa
30KpeMa, He OYAU AIAABHICTIO XaOTHIHOIO
Ta AHIIEe iHTyiTHBHO 306yZ0BaHOIO, BOHA
IIOBUHHA MATH JAAsA cebe TOAOBHI B3ipIi Ta
HACTAaHOBHU — IHIIMMH CAOBAMH BAACHY /Je-
OHTOAOTIIO, IO BKAKE Ta PO3KaKe, SAKOIO
noBuHHA 6 6yTH 1A AiAABHICTB. B cBOIO
4epry ACOHTOAOrLA (Ta eTuka) 6€3yMOBHO
KOPEAIOE 3 aKCIOAOTIE€IO 1 B3ipIii 32 CBOEIO
CYTTIO € IIIHHOCTSIMH (B HAIIOMY KOHKPET-
HOMY BHUIIaJKy HaykoBoro mpomecy). Ilpu
IIbOMY AKCIOAOTIA MOKE CTATH IOPOKHBOIO
3MICTOBHO 6€3 yKOpPIHEHHSI B OHTOAOTIY-
HuX cPepax. Tomy mobaunTH i BHOKpEMU-
TH, CXOIIUTH Ta OXOITUTH CMHUCAHM, BUABUTHU
METY Ta IIiAi, 1 HalfKpami cirocobu 1X gocsAr-
HEHH#, HapE3YABTATUBHIIIE MOKe (eHO-
MEHOAOTIYHUI METOJ, IO CIPAMOBAHUI
Ha AyxoBHI peHOMeHH Ta 6esmocepeaHbO
OB’ I3aHUU 3 OHTOAOTIEIO.
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OTke HayKa SIK JIAABHICTh CIIPSIMOBAHA
AO 3HAHHA, sAKE BiANOBIZAAO 6 YMOBHOMY
KpPHUTEpPII0 ICTUHHOCTI, AOCTOBipHOCTL. BTiMm
IHOCEOAOTIYHHX KOHIENIIH icTuHu gy:xe Oa-
raTo, 1 BCl BOHU € YaCTKOBHMH IIO CyTi, HABITh
KOPECIIOH/EHTChKA TEOopiA ICTUHH, IO BeJe
CBif pOJOBIJ 1€ BiJg MIpKYBaHb APHCTOTEAS,
CKOPIII OPIBHIOE HE 3HAHHA 3 06’€KTOM 3Ha-
HHA, a 3HAHHA 3 iHmuM 3HagaaM. CaMe 110
AYMKY 3HOBY Higkpecans Paaapy Popri B Me-
Tapopi CBIAOMOCTI AK «43€PKAAA IPUPOAU»
1 B HaMaradHi BIAMOBUTHCH B MI3HAHHI BI/j
IIbOTO A3€PKaAa, BiJ EICTEMOAOTIYHOI Tapa-
AUTMH «OKYASIPHOCTI».

BogHo4ac icHye OHTOAOTIYHHI MiAXig
A0 ICTHHH, A€ BOHA PO3YMIETbCA «OYTTEBO»,
AK Te, IO €, HPAKTHYHO OE3BIJHOCHO 40
MOKAHUBOCTI THOCEOAOTIYHUX il Bigobpa-
JKEHb Ta MPEJMETHO «IIPHUB SI3aHUX» METO-
AiB. IctuHa — 1€ «ecTHHA», Te, IO €, IPH
IIbOMY € GLABII ITOBHO HiK IIPOCTO iCHYBAH-
HA Ta cyme. Inmumu caoBamu ne — byrrs,
Esse.

Taxk ot 1 HayKy B IIIAOMY 1 AUCKYCIIO AK
il HeabUAK BaKAMBY CKAAgOBY Bege de-

/Pojﬁz'ﬂ 3. «Deoninionoria HayKoboi ﬁuagyciz"» 103

HOMEHOAOTIYHE YCTPEMAIHHSA g0 byTTs,
6yTTaA AlogcTBa 1 KOXKHOI AtoguHH. Came
s iHTeHnis 4o Byrrs, Esse, 1 3By4uTs y
CAOBl «IHTEpec», interest, IO € HECKIH-
YEHHHUM IIPOIIECOM BXO/KE€HHA B bByTrs,
Inter-Esse.

Toai-To 1OCTAaE 1HIA Ta BEAMYHA MeTa
AMCKYCIi, OKpIM 3a3HAYEHOTO ITi3HABANBHO-
ro pyxy Ao Ha4e6TO a/eKBAaTHOIO 3HAHHA.
OHTOAOTIA BKa3y€ HaM, IO ICHYE BHIIHII
3pi3 AIMCHOCTI HAaJ PEAABHICTIO, KYAH BAAC-
He eK3HUCTye, COPAMOBYIOYH CBIii iHTepec,
AloguHa — 1e byrra. /Jlo Hboro cnpsiMo-
BYIOTb ABa IMIEpPaTHBH, INPAMYIOTh JBa
MAAXH. ByTTa ATogcTBa 3 04HOTO 6OKY 110-
BUHHO 6yTH 36epexeHuM, mo3byTucs 3a-
rpo3u 6yTH 3HHIIEHHM, 1 3 IHIIOI CTOPOHH
BOAHOYAC Ma€ OyTu 36yJ0BaHUM B MOK-
AHMBO KpamoMy #oro BapiaHTi. Buxogsun
3 IbOTO (GIABIIOIO MIpOIO 3 APYroi BKa3iB-
KH-HACTPOIO) AIOJHHA AK OCOOHCTICTH Ma€
30yTHCb, CHOBHHUTHCBH, CTaTH. AA€ IIbOMY
3aBa/KAIOTh ICHYIOYI CTAHU AIOACBKUX (par-
MEHTaIlli, JeTepCoHaAI3aIlll, Je3iHTerpariii,
cemaparnii Ta BiAJy;KeHHA.
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ITogoAaTH 111 CTAaHU MO’KE 1 MAa€ BIAHO-
meHHA n0606i. 1] Tesa He 6yge B Hamo-
MY PO3LASAL AUCKYCIl BUTAAAATH AUBHOIO,
AKIIO MU 3ra/Ja€MO, 1110 3ACHOBHHK 3MICN06-
HOY AMCKYCI, glarory sk crioco0y Ii3HaH-
Hs, Cokpat (copicTu He paxyThcs, 60 ix
npansg BOYeBUAb IPAKTUIHO HE 3MICTOBHA)
BBAKAB, IO OKPIM A1aA€KTHKH, MAEBTHKHI
Ta ipoHii, giaror crpsMoBye eros. Epoc meit
Ma€ NOABlilHE 3HAYEHHA, BiH, K MU BiKe
po3yMi€EMO, # BKa3iBKa-IHTEHIiA 40 YCBi-
AoMAeHHs HaiBumoro baara, baara sk
TAKOTO, METH AlaAOTy (Ha IO YiTKO BKa3aB
ITaaron B «beHkeTi») 1 iHMIE — J06PO3UIAH-
Be craBAcHHA, philia g0 ciBpo3MoBHEKA B
HaMaraHHi JOIIOMOITH MOMY Ha BAACHOMY
HIAAXY Hi3HaHHA. Ha BKazaHomy Hampsam-
Ky PO3yMIHHA [JOIMOMOKE 3MIIIEHHS IHTEp-
npetarii AT060Bi K epocy Ta Piaii B 61k Afo-
60Bi AK agape Ta caritas. Ararre i Kapitac He
TIABKH BHUIIMIA CTaH AIOGOBI, CLIPSMOBAHMIA
A0 OBHOTU AGCOAIOTY, a i KepTOBHO-CIIIB-
YYTAHUBHII HACTPI1il 40 IHIIOrO, CIIIBPO3MOB-
HuKa. | AKIIO AUCKyCis, 30KpeMa HAyKOBa,
6yJe MaTH B AKOCTI OPIEHTHPY PO3YMIHHA
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TOTO, IO «OTIOHEHT», CIIBPO3MOBHUK M€
YHIBEpPCAAbHI aTPUOYTH CBOEI HEIIOBTOPHOI
OJAUHHUYHOCTI, 110 BIH € TAKOIO CAM€E AIOAU-
HOIO fIK 1 TH, OOTAKEHOIO CKPYTHOCTAMH 1
064apOBAHOI0 CHAOI0 HAMAraHHA iX IIO-
AOAATH, PO3YMIHHSA, A TOAOBHE CIIIBYYTTS
11boro (paKkTy MOKe JaTH HE3aCMITHEHUH
3araAbHOAIOACBKUM PYX BIEpeJ, 30Kpema
B III3HAHHI Ta B HAYKOBIill pO3MOBI.

Toai-to B po3yMiHHI 1€l BHYTpImI-
HLOI EAHOCTI AOAI MOMKAUBI — Tre-union,
BO33'€JHAHHS Ta KOMYHIKaIlig, Mo JOAa-
I0Th cemapariio Big ByTTs Ak Big cBiTAa — 1
TOAL AUCKYCisI 3MOXKY GUCGIMLI084IMU TTUTAH-
usa. /Juckycia Tak 36ygoBaHa MOKE IIOPO-
AKYBAaTH MOMEHTH IIPOCBITA€HHA, IIPABAU
1 IIOBHOTH 4acy, SKICHI «Ka#poCH» YITKO-
ro PO3YMIHHS, a HE KIABKICHI «XPOHOCH»
B’A3K0i 6Y4€HHOCTI.

/o6pO3NIAUBICT, IO TTOXOJHUTH 3 AIO-
60Bi, ax HIAK HE MA€ 3aTYIIOBYBATH KpU-
Mmuuny HACTAHOBY SIK OCHOBY JMCKYCIl. Ane
KPHUTHIIU3M — He MeTa i1, a 3aci6. B noegnan-
Hi 3 MATPUMKOIO CITIBPO3MOBHHUKA BiH /Ja€
MOSKAHBICTB TTOCTATH AMCKYCIi K IPOIECY
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nmobyJ0BH AMHAMITHOI €AHOCTI. €4HOCTI B
METI Ta IOAl CIIAKYBAHHA, a TAKOXK OHTO-
AOTIYHOI T4 AHTPOIIOAOTIYHOI €AHOCTI AY-
XOBHOI'O Ta TIA€CHOTO, PallioHAABHOTO Ta
JKHUTTEBOTO, PO3CYJKOBOTO Ta €MOIiiiHOrO,
CBIZOMOTrO Ta HECBIZOMOTO.

B suckycii KojKeH 3 AUCKYTaHTIB, K BiKe
6yA0 cKkazaHO, GIABII YITKO 1 CTPYKTYpOBa-
HO, 2 3 THM il apryMEHTOBAaHO 3aCHOBYE
csoio nosunio. Tobro iige mAsAxXoM BHY-
TPINIHBOI CAMO-LIEHTPALi. A 3rO4OM I 9iT-
Ko 36y/J0BaHa caMoO-IIEHTpalis BiZKPHUBA€E
TOPHU30HT CaMO-TPAaHCIEHAYBAHHA, BUXO-
AY 32 BAACHI M1 40 iHIIOrO, HOTO JYMOK.
JUCKyTylounii B iHIIOMY 3HAaXOAHTH cebe
GIABII «IIOBHOT'O», OIABII ITOBHOTO 6YTTEBO.

Tax BigbyBa€TbCcA aKTyaAl3alis HOTEH-
I[IHOTO, CaMO-aKTyaAl3alis, caMo-3J1H-
CHEHHsI, CaMO-pO3KPUTTS. Lle € BUBIAbHEH-
HSIM BiJ CTAAOTO — 3BHYANHUX JYMOK 1 Tpa-
AUNIHHUX CUCTEM, Blg CaMoO- 1 30BHINIHIX
obmexeHnn. lleit TBOpunii mopus, mopus
Kpeariii, IpOTUCTaBAsE cebe AeCTPYKTUB-
HUM HavanaM Ta pabCbKUM IHCTHHKTaM.
A TOAOBHE HAyKOBHH (PAKT ITOCTYMAETHCA
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CBOIM IIEHTPAABHUM 3HAUYECHHAM HAYKOGOM)
axmy, Aii caMme B AUCKYCIi.

Lli miHOCTI, iZ€arn Ta IiAl AMCKYCil B
Hayui CIIPSAAMOBYIOTD ii B KPUTUYHOMY I10-
AOAAHHI gaHOro, oOMeKEHOro, B iHTepeci
/0 BHAIOI IIIHHOCTI — ByTTA BCIX, 3 6e3Mex-
HOIO IOBHOTOIO, €AHICTIO Ta CTIAKICTIO.

Ha nporo, ByTrs 1 BKa3ye IHTeHIIiA Ha-
VKU, 1 IHTEHIIIIHICTh HAyKOBOI AUCKycil. 3
1i€]l TOYKU 30PY 1 CTA€ MOKAUBOIO OLIIHKH
HAyKOBOI JIABHOCTI B IIIAOMY, a TaKOXK
OJWH OJHOTO CIIIBPO3MOBHHKA, Ha JO-
AATOK caMol AMCKYCIi, 1 JaAl cTaHy pedel,
mo obrosopioerbesd. Iaax el poburs 3
HAyKOBIS He (PYHKIIIOHANBHY OAWHHINIO, a
BYEHOI'O — OCOOHCTICTb B TOBAPHCTBI OCO-
bucrocreii.

HaykoBa AHCKycid 3 THM € HPOILIeCOM
B32a€EMO-HABYAHHSA, A€ BUYUTEAD 1 YICHB IIO-
CTIAHO MIHAIOTLCA MichAMHU. BogHowac e
CHIAKYBAHHS € I TEPMEHEBTUYHHM AKTOM,
Ae Big6yBa€eThCA Mi3HAHHA IHIIOrO 1 6iAbIIIe
TOro. BiAbmie — 60 KOXKeH Ii3HaBaAbHHMI
aKT IIEHTPOBAHUI Ha iJel caMo-TIi3HaHHS.
KoAn 3azaeTbcsa muTaHHA IHIIOMY 1 Ipo
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iHIIIEe, IMITAIIIUTHO 3alIUTY€EThCA Mmpo cebe 1
IIPO CBOIO AOAIO OYTTA.

Y 3BEpHEHHI A0 IHIIOTO MOKAHBHUM
CTa€ caMOll3HaHHA AK IPHEJHAHHA /[0
paHilie He3BiZaHOro 1 JOIOBHIOIOYOrO,
c-nosHI0I0Y0TO cebe. Ilpu mpomy 3aificHIO-
I0TBCSI TPUIHATTSA 1HIIOTO, a MaM ATalo9H
1 3aCTOCOBYIOUH ij€l0 TIepMEHEBTHYHOIO
KOAQ, 1 IpUHHATTA npuiHATTA. TH 1pU-
fiMaem iHme Ta Ixmoro, mobu 6ytu npu-
finaTum HuM. I e e mpocro npobaema To-
A€PAHTHOCTI, TEPIHUMOCTI 1 TepmiHHA. Big
AHIIE CTPUMYIOYOTO BOPOXKICTh TEPHIHHA
TyT BigOyBaEThCA NEepexij, eKCTa3UC y ce-
Py caMe IpHUHHATTA Ta MOKAHUBOCTI OyTH
TAKOK NPUUHATUM, B JAPUHY NPUHAHATTA
NPUHHATTA.

Tax maykoBa AucKycia mepecrae OGyTu
AHIIE PO3TASAOM 9YOTOCh, SAKOTOCh IpeJ-
MeTy, Ta HOTo JAOCAIAKEHHAM, HATOMICTh
IIOCTYIIOBO BOHA PO3TOPTAETLCA AK IPH-
XHAbHA caritas ¥ care, Typ6ora npo cebe,
Inmoro it Byrra (Bcix). Philia i1 eros npu-
3BOAATb A0 MICTMYHOIO €4HAHHS B IOpH-
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3oHTI telos’y, MeTn icHyBaHHs, ex-sistentia,
E€K3UCTEHIIII.

HoBe 3HaHHS MOKe HApPO/JKYBATHCH Y
CBITAL HE OAHI€ET TOYKHU 30pY, OAHIET BICTi, a
6ararbox BicTel, «co-gicmi». COBICTAUBE XK
CTABAEHHS 40 IHIIOrO BOYEBH/b peopraHi-
3y€ AUCKYCIIO 31 cPepH noremik, BOPOKHE-
qi, caMe y 6iK CTPYKTypH KOMYHIKaIii, €]-
HOCTI OCMUCAEHOI AIAABLHOCTI.

s aisnpHICTD € BHpa3oM (pyHJAMEH-
TaABHOI iHTEHNIl eK3ucTeHuil — Big PopMm
CKyTOCTI Ta OOMEKEHOCTI A0 BHUAHOKOAA
MMOBHOTH Ta HiAicHOCTI. Tak Auckycisa 3mo-
JKe BHPA3HUTH CYTh €K3UCTEHIIII, sIKa € «PO3-
puBOM», giacrazucoM Mix Himo Ta Byrrsam
1 BOAHOYAC HECKIHYEHHUM IIASIXOM JOAAH-
Hs IIbOTO CTaHYy.

73

v
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NIACYMOK

Cboro;mimn,q pocia AeMOHCTPYE HawM,
KpIM HEKPUTHYHOIO CTaBACHHSA A0
BAQJH, IO IPU3BOAUTH A0 HEYYBAHOIO
3pOCTaHHsI arpecii, e i TeH/EHIN0 CTaB-
A€HHS A0 NEPeCciYHuX AlJeil fAK J0 Tex-
HIYHUX 3aC00iB, € 3BUYAWHI AIOAU CTAIOTh
AHIIE BHUKOHABIIAMH JEPIKABHOI BAAJU
[ICEBJ0-BCEMOI'YTHBOTO MIPABUTEAS, PYHK-
IIAMH BTIA€HHSA HOro nceB0-abCOAIOTHOI
BOAI.

IIIAAX ZOAQHHSA TAKOTO CTAHY — y AyXO-
BHOMY BHBIABHEHHI, B IIPOLIECI PO3yMIHHA
Ta 3AIMCHEHHS BAACHOI CBOOOAU KOMKHUM
rpoMagsaHuHOM. Tpeba po3ymiTu, mo Tex-
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HIYHUH PO3BUTOK caM 1o cobi He € KpuTe-
PIEM PO3BUTKY AIOASHOCTI, a TEXHIKA MOKE
HecTH 0OMaH, PO3IOBCIOAKYBATH HOTO, SIK
e BigOyAOCh 30KpeMa 3 pOCIHCBKUM Te-
AebaYeHHAM, IO CTBOPHAO OMAaHAHMBHI
edperT T1CeBJ0-00KECTBEHHOI  MOCTIHHOI
IPUCYTHOCTI IIPABUTEAS ITOPYY 3 KOKHHM.
A 3 TuM, 1€l HapoJ IOBUHEH 3PO3YMITH,
10 BiH He TeXHIYHe 3HAPsAAAs, He 36posi,
HATOMICTh KOKHA AIOAUHA € IIOTEHLIHHO
6e3MmexHo10, BiAbHOW. [ToTenniiino, are He
aKTyaAbHO. be3 Hamaransb 341iiCHUTH BAAC-
Hy TOpAHHIO, XI06pic, caM0060KHEHHS.

Ieit HacTpiit caMOO60KHEHHS JOAAETH-
cs1 NPUUHATTAM i4€i YHIBEpPCAABHOI PiBHO-
cTi Atogelt Ta 106y/40BOI0 4€MOKPATHYHOTO
AEPKABHOTO YCTPOIO.

Mn 3 xaxoM i1 6oaeMm cHocTepiraemMo
3pOCTaHHs AHTPOIIOAOTIYHUX (PEHOMEHIB
BOPOKHEYI, arpecHBHOCTI Ta arpecii, sKi
TaK 3PHMO IPHUCYTHI B HAABHOMY Telepili-
HBOMY AIOACBKOMY 7KHTTi, B MIKHapOJHOMY
Ta MDKI[UBIAI3ALIHHOMY CIIIBICHYBaHHI 30-
kpema. /A ycyHeHHA, abo xoda 6 3MeH-
IICHHA NPHCYTHOCTI IIUX /JEeCTPYKTHBHHX
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KOMIIOHEHTIB Y ChOTOJAEHHIH AlficHOCTI MH
MA€EMO PO3YMITH, III0 BOHH HE MAIOTh AKOC-
Tel (PYyHAAMEHTAABHHX XapPaKTEPHUCTHK
AIOACBKOIO ICHYBaHHA. AHAAI3 1UX ¢(eHo-
MEHIB 4€MOHCTPYE, 10 iCHY€ IX FIAMOUHHMI
AQHTPOIOAOTIYHHI Ta OHTOAOTIYHUH BUTOK,
AKUN M036aBACHUN J€CTPYKTHBHHUX O3HAK.
I reHTpaAbHHI BUTOK ITUX SIBUIT BOYEBH/b
IIOASITA€ HE B IPUPOAHIN arpecHBHOCTI, HE
B PEeMiHICIIEHII] TBAPUHHUX IPHKMET Y AIO-
AVHI, HECBIJOME HE € LIEHTPOM AIOACBKOIO
eK3ucTyBaHHsA, 1 Ppoiig He Ja€ HAM TyT Bi-
PHI KAIOYl po3yMiHHA. 'AHOMHHUM OHTO-
AOTIYHHM Ta aHTPOIOAOTITHUM AKEPEAOM
[NX HETaTHBHUX IIPOSIBIB € TAK 3BaHA He-
eayis. Anekcanap Koxep®
reAbsHII?! MOMIYaloTh HepIIOpsIAHE, caMe

Ta IHIII Heore-

CIIpaBKHE (I)YH,Z[&MGHT&J\LHC 3HAYCHHA AAA

20 Kojéve A. Introduction to the Reading of Hegel:
Lectures on the «Phenomenology of Spirit». Ithaca
and London: Cornell University Press, 1980. — 288 pp.
2 Wahl J. Le Malheur de la conscience dans la
Philosophie de Hegel. Paris: Rieder, 1929; Hyppolite J.
Genesis and Structure of Hegel's «Phenomenology
of Spirit». Studies in Phenomenology and Existential
Philosophy.  Evanston, Illinois:  Northwestern
University Press, 1974. — 608 pp.
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AIOACBKOTO ICHYBAHHSA BHYTPIITHBOTO AIOJ-
CHKOTO HACTPOIO HA JOAAHHS He/JOBepIIIe-
HOTO HAsIBHOTO CTaHy pedeil Ta it cebe ca-
Moro. 151 He3nnkaroua crpoba MogoAaHHA
HEraTUBHOI'O OTPUMAaAd Ha3By «Herarlii», ik
PEMIHICIIEHITIi TETeAIBCBKUX «QHTUTE3H» Ta
«omocepeJKyBaHHs». IIpu 1mpoMy MokHa
AIMTH BHCHOBKY IIPO CIIOHYKalode 3HAYCH-
HA Heranil AASl €K3UCTEHII, IHIIIUMHUA CAO-
BAMU 3allepeyeHHs HasABHOIO CTaHy pedveil,
AHIIE AaHOTO, AAS CTPYKTYPYBAHHSA Ta PO3-
KPHUTTA aBTEHTHYHOTO CIIOCOOY AIOACBKOTO
icayBanHA. Came Heralnisgs € Heob6XiZHOIO
CKAQJOBOIO EK3UCTEHINl SAK TPaHCIEHAY-
BAaHHJA, 11O 4A€ MOKAUBICTh AIOAWHI 6yTH,
MOKAHMBICTD ~ CTAHOBAEHHSA  AIOJCBKOMY
«6yTTIO-IIOMDK» 1 04HOYACHO «BYTTIO, IIIO
HEePEeXOAUTH CBOI Me:Ki». HasiBHA 3aBKAH Ta
3arocTtpeHa Jo 6e3MeskxKA 3apa3 BOPOKICTh
€ AUIIIe HEAaBTEHTUIHHUM CII0CO60M, Aepek-
THHM MO/ yCOM OHTOAOTTYHO TAUOHUHHOI He-
ramii, cripo60I0 KaHaAI3yBaTH I'AMOUMHHHIA
HaCTpiI‘/’I TPAaHCLEHAYBAHHA B IIPE€JAMETHUN
CBIT Ta momyk Bopora. Bogmouac caig 3a-
3HAYUTH, IO MeBHA, 0OMeKeHa, BOPOKICTh
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iHOAl Japye BIpHHII MIASAX HeEO6XiZHOTO
AN 6YAb-IKOTO OHTOTEHE3y yCaMiTHEHHS
(®. Himmre), 60 Bona 6yBae crpsiMoBaHa 40
AOCATHEHHSA BHYTPIIIHBOI LIAICHOCTI, ane
BCEK-TAKU Hail4acTille BOPOKICTb HPOSB-
ASIETBCS K €r0I3M, a BHACAIZOK LILOI'O BOHA
BeJe [0 IHKAICyAAIil, caMO3aMKHEHOCTI
Ta 3aMKHEHOCTI AIOAUHU, 1 AaAl A0 ii OIAb-
mroi obMeskeHocTl (1 B CEHCl ITOBCAKAEHHO-
My — ymiepOHOCTI, i y 3Ha4YeHHI MeTadpizud-
HOMY — KiHIIeBOCTi). Bopoxicts € mpouec
AECTPYKTHBHOTO BIAMEKYBAaHHS Ta CKOBY-
founii (B IMAaHEHTHE, JaHE CYIEe) MOMEHT,
TOAL AK HETaIiA Ja€ MOKAHBICTb II€peBep-
IIyBAaTH HAasABHHUI CcTaH (BCcepeAuHI ocobuc-
TOCT1, caMoro cebe — 1e BiAIATHU Blg 3alBO-
ro, «BIAPUHYTH-CHA»), a TAKOXK HPAMYBATH
A0 OIABII BHCOKHX CTYHEHIB (CaMO-)peani-
samii. llle pas BapTO HAIOAATTH, €TOICTHY-
Ha BOPOKICTh — AHIIE JAePEKTHHU MOAYC,
HEBIPHUI IIASX KaHaAI3anii TPaHCIEHAY-
10401 Heranii. ToMy BOPOKICTb B KOHTEKCTI
i po3yMiHHA K OJHOGIYHOIO BUSABY T'AH-
6mHHOI Herarli moBuHHA 6yTH TIepeTBOpe-
Ha HAa MOMEHTH JPY>KHBOTO 3MATAHHA MiXK
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AIOABMH (QarOHICTHKY) Ta TMTOAEMIUHI popMu
IYMAHICTUYHO OpPI€HTOBAHOIO JAYXOBHOTO
CynepHHIITBA. A caMa Heramis i JaAal Mae
HabyBaTH CEHCY He IIPOCTOTrO 3aIlepEeYeHHs,
a yMOBH Ta pOPMHU CTAHOBACHHA Oe3KiHEU-
HUX F'OPHU3OHTIB AIOACBKHUX MOKAUBOCTEI B
IIASXY Yepe3 3BIABHEHHS 40 CIIOBHEHHSI.

Hacrynne. Aloguna (K He/JOBepIIEHE
6yTTA Ta BOAHOYAC CLIPABKHA €K3UCTEHIIIA,
6yTTA-1IOMI’K, BHCTYIIAaHHS Ta BCTYIaHHS)
HE MOKE BIIOBHI ITOKAAATHCh HA 1HIIY AJO-
AWHY B SIKOCTi BCE3HAIOYOI Ta BCEMOTYTHBOI
ICTOTH.

Ileit iMIepaTuB BOYEBHUADb JEMOH-
cTpye ¢irocodisa iCHyBaHHA, a TaKOK
Teull Cy4acHOI AYMKH, IO HE LYPaIOThb-
CA PEAITIHHHX O3HAK AIO/JCBKOTO KHT-
TS (CBOIO Bary BHABASIE TYT MeOL0AUHUL
ex3ucmenyianiam). Takuil THIT MUCAEHHS
B XapaKTEPUCTHUIl AIOJACBKOTO ICHYBaH-
HA HNPUXOAUTH HE A0 OAHO3HAYHUX BH-
3HAYEHDb TA YITKUX HOHATH, a4 4O TEMIIO-
paArpHO 326apBAEHHX Ta MCHXOAOTIYHO
HABAHTAKEHUX TEPMiHIB, TAK 3BAHUX €K-



116 Ce/m’ﬁ Wapaﬂaﬂ o Caobanski aexwii

sucredianis. EX3ucreHijiaau KiHI€BOCTI
Ta moBHOTH OyTTA, BUGOPY Ta pINIy4OCTI,
TPUBOTH Ta HaJAll, IPUCYTHOCTI fAK He3a-
BEPIIEHOCTI AIOAUHHM Ta IHTEHIIIHHOCTI,
TPaHCUEHAYBAHHA AK BHXOJYy 33 PaMKH
06’€KTHUBYIOUNX BU3HAYEHD 1 AK HAOYTTA
caMoiHTerpamii, BIAYYKE€HHS AHIIE SK
me-He-6yTTa Ta 6akaHHA me-6yTTs, Imo-
AOAAHHS 1 TIOKAUKAHHA CTAlOTh CBOEPiJ-
HHMH, aA€ IIAIJHUMHU KaTeropisMH iCHy-
BAaHH#A, HAJAIOTb OIIOPH 1 OPIEHTHUPHU €K-
3UCTEHIII, 36UpaloTh ii CTPYKTYpY.

I B pe3yabTaTi BCi BOHH MiABOAATH HAC
HE TIABKH [0 AYMKH IIPO HE-JOCTATHICTh
AIOJCBKOTO ICHYBAaHH:A, a ¥ Jo igei mpo
HE-CAMOTOTOXKHICTL AOAUHH. /e ceHc
AIOAMHU — y pyci, y 4ii. SYIHHUTHCA AlO-
AWHI — momepTH. 1 ToMy ceHC AIOAUHU
B KOAHOMY pasi He cmamu (Ije 3yIHHKA)
HIOHUTO BCEMOTYTHIM Ta BCE3HAIOYHM, a
AHIIE cmasamu KpamuM. Taka camokpu-
THYHICTb B€J€ 4O HACTYIIHOTO AOTIYHOIO
KPOKY — Hi B AKOMY pa3i He Ha/JaBaTH Hi-
AKUX aOCOAIOTHUX O3HAK IHIIH AIOAWHI
(TmM GIABII — MPABHUTEAIO), HE CTBOPIO-
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BaTu rncesgoboxkects. IloTpibHO HeE OJo-
caemu, a docazamy Heckindenno. llykaTn
IIOBHOTY ICHYBAHHS, IJIAICHICTD 1 CTIHKICTB
eK3ucreHuii, 36ysarucs.

bo Byrra — Gesnepeuyne OGAaaro and
AIOAUHH, 1 HeOOXIZHUNA KOMIOHEHTHU
PO3YMIHHSA IBOTO — CTPaX Big MOKAHU-
Boi BTpatu byrra, ToMy I TypboTa npo
HbOT'O, iIHTEpec A0 Hbporo. I Bce K Takm
ByrTs He € HAaABHUM, TOMY HHOTO HE MOX-
Ha npocro 36epertu (sk Beaxkas Honac
B «IIpuHIHII BIAMOBIZAABHOCTI»), HOTO
HeoOX1AHO AOCATaTH.

I me 3abysaru Toro, mo cymie He byTra,
BiZHOCHE He abCOAIOTHE, MHpPChKe He 6o-
JKECTBEHHE, IpodaHHE HE CAaKpaAbHE, Ce-
KyAsIDHE HE peAiriiiHe, craTUYHE HE JU-
HaMI4HE, TUMYACOBE HE€ BlYHE, KOHEYHE
He 6e3KOHEUYHe, IpeJMeTHE He TpaHUUHE,
pedyose (IIAOTCBKE, TIAECHE) HE JYXOBHE,
iMaHEHTHE He TPAHCILIEH/JEHTHE, AIOJChbKe
He 6oxe.

AIOJUHA 3aBKJAW TOBHHHA OyTH Kpu-
MUUHO HAANAIITOBAHOIO, HEBraMOBAHOIO,
noszbaBAeHOI0 THxHU, mobu 6yTH crpsamo-
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BAHOIO A0 BUIIOI Big cebe MeTH. AIOACbKUHA
ITOTEHIIIaA (2 He MOAHUIA 3apa3 COIIOAOTI-
3aTOPCBKHUI TEPMIH «COITIAABHUM KAITITAN»)
PO3KPHBAETBCA HE CTIABKH B HabyToMy,
CKIABKHM B HOCTIifHOMY HaOyTTi, mporeci
(cupsamosanomy) Ha-bymmas.

ByTrst Hagae ceHC HAIIOMY iICHYBAaHHIO,
a TAKOX HAsIBHOCTI pedeil CBITy, BCbOMY
Cymowmy, sik Ocsirorode ocstioe OcsisiHe?.
BoHO — ropu3oHT, AKUH € «Mar’HiTomM» J0-
CATAHHSA AIO/JHMHI B CIIABHOMY YCTPEMAIHHSA
A0 HBOTO, CIiB-6YTTI, co-esse.

I xoua AOgMHA i MOHEBOAEHA KIHIIE-
BICTIO (KIHIIEBICTh HEMHHYYA 1 HE3JONAHHA
BIIOBHI), aA€ BOAHOYAC JOAAE ii IIIOTOJAHUHU.
ITogoranHA 1 6YHT — BCyneped KiHIIE€BOCTI
Ta il HeMI/IHy‘IOCTi — B TOMY, o6 BUXOAUTHU
3a Il paMKu, 3BIABHAIOUYMCD 1 CIIOBHIOIOYHUCD,
3bupaioun cebe B I1iAe, 3I[IAIOIOUHCH.

CMIAUBICTh TA MYKHICTb MAa€ HaJUXaTH
Hac B 60poth6i 31 cTpaxoM, B HOro JOAAH-
Hi. MU nepeMo;KeMO HeraTuBHI MOJAYCH

2 Mapcenv I'. Tparudeckas MyApocTh QHAOCOPUU.
H3b6pannpie paborsl. M., M3jaTeAbcTBO ryMaHHTap-
HOi1 AuTeparypsr, 1995. - 216 c., c. 174.
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AIOACBKOI €K3MCTEHIIi ToAl, KoAu 6yzemo
pO3yMiTH iX BUTOKH Ta CyTHICTh. Ile agacthb
HAaM 3MOry «6OpPOTHCS 3 THPAHIEIO CTPaxy»?
BCEOCSIAKHO.

# Tillich P Against the Third Reich: Paul Tillieh’s
wartime addresses to Nazi Germany // Editors Ronald
H. Stone and Matthew Lon Weaver; translator
Matthew Lon Weaver. — 1st ed. Louisville, Kentucky:
Westminster John Knox Press, 1998. — 274 pp.,
pp- 257-260.
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